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INTRODUCTION 

John Wesley has traditionally been known as an evangelist, though the term 
"evangelism" was largely used in the late nineteenth century. His evangelistic activities 
included not only proclaiming the gospel, but also nurturing the Christian community. 
One of the ways for him to nurture God's people was through pastoral care. In other 
words, for John Wesley, evangelism and pastoral care were inseparable. He implemented 
his pastoral care through many means, namely class meeting, social concern, church 
services and literary works. 

This paper concentrates on only one aspect of John Wesley's pastoral cares, that is 
his literary works. 

One of John Wesley's unique and very productive literary works was the many 
thousands of letters he had written. He had corresponded with a multitude of people in all 
ranks of society --- in Britain, Europe and America. As John Telford commended: " The 
letters are an invaluable introduction and supplement to Wesley's Journal. They are less 
known and bring us into close touch with the men and women who laboured with Wesley 
in all parts of the Kingdom and in America. They formed the most intimate portrait of 
Wesley we possess."1 We know Wesley as a person through his letters. But more aptly, 
there are lots of hidden treasures in Wesley's letters as he directed and inspired many 
Methodists whom he could not minister to them in person. Leslie Stephen rightly 
commented: "Wesley shows remarkable literary power; but we feel that his writings are 
means to a direct practical end, rather than valuable in themselves, either in form or 
substance. It would be difficult to find any letters more direct, forcible and pithy in 
expression. He goes straight to the mark, without one superfluous flourish. He writes as a 
man confined within the narrowest limits of time and space, whose thoughts are so well 
in hand that he can say everything needful within these limits. The compression gives 
emphasis and never causes confusion. The letters, in other words, are the work of one 
who for more than half a century was accustomed to turn to account every minute of his 
eighteen working hours."2 

1 Wesley, John, The Letters of The Rev. John Wesley, A.M Vol. 1, Telford, John (ed.), ( London: The 
Epworth Press, 1931 ), p. xviii. 

2 John Wesley, ibid., p. xv 



A study through Wesley's postal ministry would certainly amaze us for the many 
pastoral issues and personal care he had given through his correspondence. Frank Baker 
pointed out that" ... to some extent, they (the letters) were all pastoral, all variations upon 
one all-pervading theme --- personal religion."3 John Wesley had made this a conscious 
goal in his life and ministry. 

It appears significant for this paper to establish that John Wesley's postal ministry 
is still relevant to us today in the light of his understanding of New Creation. 

The aims of this paper are to survey John Wesley's literary works, especially 
focusing on 2,670 letters he had written; to examine how John Wesley provided pastoral 
care through his postal ministry in the light of New Creation; and to do some 
contemporary reflections of John Wesley's postal ministry in the light of his 
understanding of New Creation. It is hoped that this research will challenge our present 
age of the long neglected wonders of letter writing, and will enrich our ministry of 
pastoral care and the spreading of scriptural holiness. fu his words, "to revive the nation, 
and especially the church --- and to spread scriptural holiness throughout the land.',4 

fu order to achieve these aims, this paper presents the findings in three chapters. 
Chapter 1 focuses at the context of John Wesley's letters. It will include a survey of the 
agenda of his concerns over a long period form 1721 to 1791. Chapter 2 attempts to 
categorise John Wesley's main themes of postal ministry and how it is related to his 
understanding of New Creation. It will also deal with some of his basic ideas of his 
pastoral care. The final chapter will be a reflection of this ministry in the light of our 
contemporary situation. 

Throughout this work, the Roman numeral "V" will be used to indicate the word 
"volume" and the Arabic numeral to indicate the volume number. All the letters are based 
on John Telford's standard edition of the eight volumes of John Wesley's letter first 
published in 1931. 

CHAPTER 1: LETTERS AS HISTORY 
John Wesley's earliest letters in the collection began in 1721 and the letters ended 

in 1791. It stretched over a major period of the eighteen-century. Wesley wrote most of 
his letters during the later part when the Methodist community was growing. Telford's 
record showed that from 1768, there were 68 letters; and the number gradually rose till 
the highest totals were reached, 138 in 1788; 144 in 1789 (p. xiii V. 1). The letters at 
different period gave an interesting view of the progress of his ministry and the 
successive stages of his life. The two thousand over letters could be divided into eight 
periods. 

1. Nov. 3, 1721 to Nov. 14, 1741. 
This period covered the formative years of John Wesley's life. Prior to this period, 

Wesley was staying in a Carthusian old school at Charterhouse from 1714 to 1720. He 
was eighteen when the first letter in the collection was written from Oxford. fu this 
period, Wesley often consulted his mother (who was respectfully called "Mother of 
Methodism") for counselling and advice. She was one of Wesley's most trusted 

3 Baker, Frank, "John Wesley, Postal Pastor", Udy, James S. & Clancy, Eric G., Dig or Die (Papers 
given at Wesley Heritage Conference, Sydney 1980), (Australia: World Methodist Historical Society, 
Australian Section, 1981), p. 37. 

4 Henry D. Rack, Reasonable Enthusiast, John Wesley and the Rise of Methodism, Nashville, TN: 
Abingdon, 1992, p. 551. 
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counsellors. One of the special features of the letters of this period was his 
correspondence with his mother, Susana Wesley and family members especially Samuel 
Wesley, his eldest brother. 

This period was an eventful period. John Wesley entered Christ Church in June 
24, 1720. Five years later, he was ordained as deacon. In 1726, he became a fellow of 
Lincoln College. But the most crucial event of this period were the name "Methodist" 
was given in 1729 to the Holy Club founded by Wesley and his brother Charles, and John 
Wesley's evangelical conversion on May 24, 1738 after his return from Georgia, 
America. 

We read of Wesley missionary work at Georgia where he undertook it "in the 
hope of serving his own soul as well as to do good to the settlers." Perhaps one of his 
greatest hopes was to find his way open for work among the Indian people. Telford 
commended that, on one hand, Wesley's Georgian letters (1735 - 1737) borne witness to 
the purity of his heart and mind and his devotion to his work (p. 186 V. 1 ). On the other 
hand, he depicted himself in flesh and blood in these letters where his stiff 
highchurchmanship, his professional theological knowledge, his ability and his zeal were 
all put to the test and they had failed utterly. 

In the first years of the revival (1738 - 1741), the letters also exhibited his zeal as 
he worked among the Religious Societies in London, Bristol and at Oxford. Wesley was a 
well-balanced man, exercising both his academic excellency and his spirituality. Though 
the Moravian spirituality opened a path to his spiritual revival, he returned to the 
Scripture to query his doubts with the Moravian practices and beliefs ( especially in his 
letter to the Moravians at Marienbom and Hernhut on September 1738). He was quick to 
put what he observed to the test of the Scripture, the tradition and his reason and 
experiences. This led to the final withdrawal from his connection with the Moravian as 
recorded in the August 8, 1740's letter to the Moravian Church at Hernhut and his letter 
to Charles Wesley on April 24, 1741. The letters from the later part of this period also 
related the fact that Calvinism had made a breach between Wesley and George 
Whitefield. 

2. May 17, 1742 to Nov. 27, 1750 

This was a period of great extension of the Methodist movement. It broke through 
the "Jerusalem" of Methodism (Bristol and Oxford) to the "Samaria", Newcastle-upon
Tyne. The letters also gave us a glimpse of Wesley's patriotism when Newcastle was 
threatened in 1945 by some army. 

During the expansion, Wesley was pressed with matters within the movement and 
particularly the attacks from without. His work and his personal character were much 
criticised by his contemporaries. His letter dated Feb. 2, 1745 to Rev. Thomas Church 
show his determination to preserve the apostolic faith against the practice of universal 
salvation and antinomianism (p. 178, V.3). Another longer controversial letter in this 
period was the letter responding to Dr. Middleton's Free inquiry (into the Miraculous 
powers, which he argued to have subsided in the Christian church), dated Junel 7, 1746. 

In this period, a letter to Vincent Perronet was most important to explain the 
whole content of Methodism: " ... a true Christianity which includes a balance of outward 
charity and inward righteousness through repentance towards God and faith in Jesus 
Christ, by faith and by grace, the Christian is justified, to lead a life (free from sin and 
fear) and with an eschatological hope". 
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John Telford said: "Controversy was very uncongenial." Wesley strived to be at 
peace with all people. Yet he would avoid attacking personalities and character in the 
event of dealing with controversies (p. 174 V. 3). 

3. Feb. 4, 1751 to Jan. 10, 1758 
Telford called the first six years of this period the "six critical years". It was 

during this period that Wesley was much tormented by the marriage of Grace Murray ( a 
widow whom Wesley had affectionately fallen in love) to John Bennett (his co-worker). 
The incident was a result of Charles Wesley's ill-judged interference.5 Six months after 
the incident, he wedded a forty-one-year-old widow, Mrs. Molly Vazeille on Feb. 18, 
1751. Wesley enjoyed the feminine companionship. But unfortunately, the sunny 
intervals did not last long, because of Molly's oversuspiciousness and Wesley's frequent 
travelling, undomestic, peripatetic routine and his habit of maintaining a "conversation" 
with the feminine sex. His arguing letters with Molly revealed all these facts. 

Besides, the serious illness which led him to write his epitaph, the publication of 
his Notes upon the New Testament, and the anxious debates as to the administration of 
the Sacraments and the separation from the Church of England occupied most of the 
correspondence of this period (p. 59 V. 3) He continued to deal with the controversies 
and issues raised by the anti-Methodists. 

In the later part of this period, Wesley's correspondence deals with relations of 
Methodism to the Church of England (the important letters include those address to 
Samuel Walker, Vicar of Truro). His responsibilities grew with the movement. But the 
tragic story of his marriage began and his dream of domestic peace faded (p. 210 V. 4). 
The progress of the Methodism perhaps was his only comfort. He expressed such emotion 
as he wrote in one of his letter in Sept. 20, 1757: 

"The longer I am absent from London, and the more I attend the service of the 
Church in other places, the more I am convinced of the unspeakable advantage 
which the people called Methodists enjoy: I mean with regard to public worship, 
particularly on the Lord's Day .... The persons who assemble there (the 
Methodist church) are not a gay, giddy crowd, who come chiefly to see and be 
seen; nor a company of goodly, formal outside Christians, whose religion lies in 
a dull round of duties; but a people most of whom do, and the rest earnestly seek 
to, worship god in spirit and in truth. Accordingly they do not spend their time 
there in bowing and courtesying, or in staring about them, but in looking upward 
and looking inward, in hearkening to the voice of God, and pouring out their 
hearts before Him." 

4. Jan. 16, 1758 to Feb. 28, 1766 
The letters of this period revealed that Wesley had a heavier load of 

administrating the Methodist movement and more so with some of the co-workers such as 
Thomas Maxfield and George Bell who deserted him. But nevertheless, the movement 
had the impact not only on the common people, but also on some higher circles (for 
instance, letters to Lord and Lady Rawdon on Mar. 18 and May 18, 1760 and the 
correspondence with Lady Frances Gardiner on Nov. 2, 1763). 

He continued to encounter controversies, and his relationship with his wife also 
continued to deteriorate (cf. letter dated Mar. 23, 1760). Many of his co-workers also 
failed to give him the sympathy. But Wesley was able to look at it from another point of 

5 Aying, Stanley, John Wesley, (Nashville: Abingdon Press, 1979), pp. 181 - 196. 
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view where he considered these happenings as a time of "uncommon trials and 
uncommon blessings." (Ref. Journal Dec. 31, 1762).6 

From 1764 onwards, Methodism progressed steadily. Wesley wrote many letters 
with Methodist laities especially those in leadership and young Christians, giving his 
counsel and inspiration. 

5. Feb. 28, 1766 to Dec. 31, 1773. 
The number of Wesley's letters began to rise in this stretch of time. It was 

recorded: 1768: 68 letters, 1788: 138 and 144 in 1789. His correspondence increased with 
the progress of Methodism. Hannah Ball's name appeared in his list of lady 
correspondants. She pioneered the Sunday School ministry. By then, Methodism had also 
taken root in America. Wesley's heart was always for the American Mission too. His 
letter in Dec. 30, 1769 revealed his wish to cross the Atlantic to visit the churches there. 

1770's Conference recorded the Calvinistic Controversy. Wesley stood firm and 
rejected extreme form of Calvinism in this doctrinal war. News came of Whitefield's 
death in America on Sept. 30, 1770. It is another great loss for the Evangelical Revival of 
Methodism. The doctrinal war continue but Wesley was able to mobilise many people 
including the "woman wing" like Hannah Ball and Nancy Bolton to the further expansion 
of God's work. His letters clearly reflected his vigilant oversight of all the work of 
Methodism in England, Ireland and America. 

6. Jan. 8, 1774 to Dec. 31, 1782. 
The lying of the foundation stone of City Road Chapel on 21 st April 1777 (refer to 

April 24, 1777's letter to Penelope Newman) by Wesley was an indication of the 
consolidation of the Methodist efforts thus far. And it also marked the beginning of the 
increasing labour and widespread influence of the movement. 

The American Methodism was also growing during this period. With the 
commissioning and ordination of Dr. Thomas Coke, it proves to add wings to the work in 
America. Wesley wrote on June 25, 1777: " ... Dr. Coke promises fair, and gives us 
reasons to hope that he will bring forth not only blossoms but fruit." His farsigntedness 
and "prophecy'' had indeed come true in the history of Methodism! 

This period was also characterised by Wesley's concern and interest in the daily 
life of his friends and members. Telford commended". He seems to have been consulted 
on all the love affairs of the Connexion, and the tragedy of his own marriage, which is 
seen in one or two final letters to his wife, made him the more anxious for the domestic 
well-being of his friends." (p. 248 V.6) There was nothing revealed in his letters 
concerning the death of Molly V azeille, his wife, on Oct. 8, 1781. This event could only 
be traced from his Journal written on Oct. 12, 1781 which he told he was informed of her 
death after two days 7• 

7. Jan. 2, 1783 to Dec. 27, 1787. 
The ordination of Dr. Thomas Coke and later, the appointments of Francis Asbury 

and Dr. Thomas Coke to be the Methodist Superintendents in America in 1784 was a very 
important milestone of the advancement of Methodism in America. This was also a time 

6 Wesley, John, The Works of John Wesley Vol. III, (Grand Rapids, Michigan: Zondervan Publishing 
House, 1979), p. 124. 

7 Curnock, Nehemiah (ed.), The Journal of The Rev. John Wesley, A.M, Vol. VI, (London: Charles H. 
Kellly, ? ) , p.337. 
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where those in opposition to him were softening. "The tide is now turned," he was able 
to say in 1783, "so that I have more invitations to preach in churches than I can accept 
of." It was also during 1784 that Wesley decided to make the Methodist Conference itself 
the trustee for the movement's future after his death; and to this end he had the Deed of 
Declaration drawn up. 

By this period, the well-being and best development of his preachers dominated 
much of his correspondence. His correspondence also revealed his concern for the society 
especially the disgrace he deeply felt of the Slave Trade (cf. letter on Oct. 11, 1787). 

8. Jan 8, 1788 to Feb. 24, 1791 
This period marked the concluding years of Wesley's life. His life was nearing its 

bourne. There were still a lot of ''ups and downs" in the movement that required much of 
his attention. Despite his old age, his letter to Francis Asbury on Sept. 20, 1788 where he 
cautioned his colleague of naming the Cokesbury College after their own names showed 
his alertness to the happenings around him. He still vigilantly watched over the whole 
movement of Methodism, encouraging and exalting his co-workers and fellow Christians. 
His last letter was written to William Wilberforce to encourage him to move forward in 
God's courage to advance Methodism. 

1790 and 1791 were the last two years of his life journey. He died on Mar. 2, 1791 
at City Road at 10 a.m. 

This was the brief survey of the eight periods of development of John Wesley's 
2,670 letters he had written from 1721 to 1791. 

The following chapter would examine how John Wesley provided pastoral care 
through his postal ministry in the light of New Creation. 

CHAPTER 2: LETTERS AS RELIGION: THE DIFFERENT THEMES OF JOHN 
WESLEY'S POSTAL MINISTRY 

Wesley's correspondence covered almost any subjects under the sun. Frederick C. 
Gill in his edition of selected letters of John Wesley said," Wesley's interests were 
universal and as his letters showed, were sustained by an untiring faith, by a keen and 
lively intelligence and by a practical benevolence and humanity." 8 But in all its 
diversities and varieties, Wesley never departed from his conviction of letting the life of 
God in the soul of man --- what he called religion of the heart. This was especially 
reflected in his Soteriology. He believed that the cosmic renewing of creation began with 
the "renovation"9 of the imago Dei in humankind (and eventually to live as the image of 
God in the world). 10 This had motivated him to see even his postal ministry in this 
understanding. Wesley understood that the renewal of the individual did not stop at the 
point of justification, a restoration of the right relationship with God. One must move into 
the "room of sanctification"11

, the perfecting of the calling of the image of God. In one of 
his journals, 12 he wrote: 

8 Gill, Federick C. (ed.), Selected Letters of John Wesley, (New York: Philosophical Library, 1956), p. 
viii. 

9 John Wesley "Sermon 64: The New Creation", The Works of John Wesley, Vol. 2, Sermon II, ed. 
Albert Outler, Nashville: Abingdon, 1985, p. 501. 

10 Theodore Runyon, The New Creation: John Wesley's Theology Today, Nashville: Abingdon, 1998, 
p. 12. 

11 Wesley used the metaphor ofa house to describe the process of salvation where we have the porch of 
prevenient grace, door of justification and the room of sanctification. 

12 Journal for September, 12, 1739, Works 19:97. 
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I believe (sanctification) to be ... the life of God in the soul of man; a 
participation of the divine nature (2 Pet. 1 :4); the mind that was in Christ (Phil. 
2:5); or, the renewal of our heart after the image of him that created us (Col. 
3:10). 

In his understanding, sanctification was attained by faith on the one hand, and 
repentance, earnest striving and good works on the other13

• It was clear that for him both 
work of piety and work of mercy must go hand in hand. The right belief ( orthodoxy) and 
relationship with the living God must be put into action ( orthopraxy). This orthopraxy 
would eventually bring about a transformation of the creation of God. In the hermeneutic 
inherent in Scripture, "the essence of faith was personal and inward, but the evidence of 
faith was public and social." This was why Wesley never ceased to relate to the 
Methodists, or in his term, to spread what he called "scriptural holiness" ( or in our 
language, the restoration of the image of God through establishing a new relationship 
with God and to live that image accordingly). Hence the new creation is vividly witnessed 
even in the here and now (though Wesley did believe in the future and the not yet). One 
will not be surprised to see his works being guided by this conviction, including his postal 
ministry. 

In one of his letters to Rev. Samuel Walker, he wrote: "I have one point in view -
-- to promote, so far as a 1 am able, vital, practical religion: by the Grace of God to beget, 
preserve, and increase the life of God in the Souls of men."14 He gave the same advice to 
his nephew Samuel Wesley as well: 

"I fear you want (what you least of all suspect) the greatest thing of all --
Religion. I do not mean external religion, but the religion of the heart --- the 
religion which Kempis, Pascal, Fenelon enjoyed: The life of God in the soul of 
man; the walking with God and having fellowship with the Father and The 
Son ... You are called to know and love the God of Glory: to live in eternity, to 
walk in eternity; to live the life, which is hid with Christ in God. Hearken to the 
advice of one that stands on the edge of eternity." (Emphasis, mine). 

Led by this theological conviction, Wesley tirelessly, in his almost seventy years 
of ministry, dealt with people from all aspects of life and continued to point people to this 
direction. It was also this conviction that Wesley stood firm against all odds: social evils, 
theological controversies or personal attacks, during those years of promoting this 
Scriptural faith through Methodism. 

1. Doctrinal And Biblical Issues 
The doctrinal and biblical issues consisted one of the major portions of Wesley's 

correspondence in its relation to the total well being of the movement. A survey of the 
different topics 15 confirmed that Wesley's letters covered almost all the important topics 
in Systematic theology, though they were never in neatly packaged formulas. All these 
important issues were translated into plain language to help his people live as truly 
Scriptural Christian, practising the religion of the heart. He strongly felt that the 

13 Albert C. Outler, ed., John Wesley: A Library of Protestant Thought Series., New York: Oxford 
University Press, 1964, 277 - 282. 

14 Baker, Frank, op. cit., p. 38. 
15 Refer to Appendix, pp. 15-17. 
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scholistical way of dealing with the subjects would obscure truth more than they revealed 
it. In a letter to Rev. Mr. Dodd, he wrote concerning Christian Perfection, he said: 

"The opinion I have concerning it at present, I espouse merely because I think it 
is Scriptural. If therefore I am convinced it is not scriptural, I shall willingly 
relinquish it. I have no particular fondness for the term. It seldom occurs either in 
my preaching or writings ... But I still think that perfection is only another term 
for holiness, or the image of God in man." (Feb. 5, 1756) (Emphasis mine) 

He insisted a plain meaning of the Scripture for all the lay people. Without which, 
Wesley believed there was no way of helping them attain the Scriptural faith. He said: 

" I design plain truth for plain people: Therefore, of set purposes, I abstain from 
all nice and philosophical speculations; from all perplexed and intricate 
reasonings; and, as far as possible, from even the show of learning, unless in 
sometimes citing the original Scriptures. I labour to avoid all words which are 
not used in the common life; and, in particular, those finds of technical terms 
that so frequently occur in Bodies of Divinity; those modes of speaking which 
men of reading are intimately acquainted with, but which to common people are 
an unknown tongue." 16 

Thus, he applied the biblical truth and doctrine in plain language in his letters to care for 
the spiritual nourishment of his members. As Wilber T. Dayton rightly commended: " ... 
his greatest works are biblical and practical."17 

Of all the topics covered in his correspondence, perhaps the most unique one ( and 
or perhaps most controversial one) was Wesley' teaching concerning the Methodist 
Scriptural belief of Second blessing or Entire Sanctification and Christian Perfection or 
Perfect Love which he summarised as 18

: 

(1) The Christian Perfection is that love of God and our neighbour, which implies 
deliverance from all sin; 

(2) That this is received merely by faith; 
(3) That it is given instantaneously, in one moment; 
( 4) That we are to expect it, not at death, but every moment; that now is the accepted 

time, now is the day of this salvation. 

Wesley's emphasis of the urgency of assuring such experience to all new converts 
was clearly seen in his instructions to Jane Salkeld on Aug. 9, 1772 and to Thomas 
Rankin on July 21, 1774. His postal pastoral care was very much affected by this 
Scriptural understanding of Entire Sanctification and Christian Perfection. " The love of 
God and love of neighbour" ( or even common called the religion of the heart) was thus 
manifest in all the forms of the postal ministry including the debates on the social issues 
and missions. 

16 Wesley, John, The Works of John Wesley Vol. V. (Grand Rapids, Michigan: Zondervan Publishing 
House, ?) , p. 2 

17 Dayton, Wilber T., "Entire Sanctification", Carter, Charles W. (ed.), A contemporary Wesleyan 
Theology: Biblical, Systematic, and Practical, (Grand Rapids, Michigan: Francis Asbury Press, 1983), 
p. 522. 

18 Wesley, John, The Works of John Wesley Vol. XI, (Grand Rapids, Michigan: Zondervan Publishing 
House, 1973), p. 393. 
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2. Christian Living 
The second distinguished area of Wesley postal ministry was his concern for 

Christian living. This was clearly his conviction of Entire Sanctification, the goal towards 
God recreating our lives. This topic broadly covered three major aspects: physical, 
spiritual and moral 19

• Wesley emphasised the need for all Christians to live according to 
the word of God. He affirmed in his journal that the word of God was the way to heaven; 
how to land safe on that happy shore. He had written it down in his work: ". . . At any 
price, give me the book of God!"20 The Scripture formed his guide for the moral, 
scriptural and physical well being of Christian living. In his letters to Dr. Conyers 
Middleton, dated Jan. 4, 1749, he wrote:" The Scriptures are a complete rule of faith and 
practice; and they are clear in all necessary points. And yet their clearness does not prove 
that they need not be explained, nor there completeness that they need not be enforced." 
(p. 325 V. 2). 

Wesley realised the need to be spiritual counsellor in his postal ministry to guide 
the scriptural life of his members. He was well aware of their struggles and he discussed 
with them, directed them from the outward behaviour to the deepest emotion of a person. 
He dealt with the topics of dress, busybodies, Christian prudence, ecstasies, emotion, fear, 
suffering, taxes, value of time, vanity, to name a few. Wesley provided them with the 
Christian way of living: " Keep close to your rule, the Word of God, and to your guide, 
the Spirit of God; and never be afraid of expecting too much."21 His understanding of the 
new creation, where it began with the salvation of humankind and affected all aspects of 
life, was thus clearly manifested in the different concerns of his letters. 

Perhaps an interesting topic on Christian living, which Wesley discussed with his 
correspondents, was the theme centred on marriage and single life. In his letter to Mary 
Bishop, dated Feb. 11, 1775, he indicated: 

" A clear conviction of the superior advantage of single life certainly implies a 
call from God to abide therein, supposing a person has received that gift from 
God. But we know all cannot receive this saying; and I think none ought to make 
any vows concerning it, because, although we know what we are, and what we 
can do now, yet we do not know what we shall be." 

It was interesting that despite Wesley's unfulfilled marriage, he continued to 
counsel many regarding such issues. He did not lock himself in that dilemma. Instead, for 
the sake of the gospel, he reached out to others, to care even more for the happiness of 
their marriages ( especially to his bands of preachers and some feminine sex such as Ann 
Bolton, Mary Bosanquet and others). His words to Mrs. Crosby regarding Ms. Bosanquet 
who had pressed to marry Mr. Taylor were especially authoritative. He was also ready to 
intervene when a local preacher ventured on this slippery ground: 

" I was much concerned yesterday when I heard you were likely to marry a 
woman against the consent of your parents. I have never, in an observation of 
fifty years, known such a marriage attended with a blessing. I know not how it 
should, since it is flatly contrary to the fifth commandment. I told my own 
mother, pressing me to marry, "/ dare not allow you a positive voice herein; I 
dare not marry a person because you bid me. But I must allow you a negative 

19 Refer Appendix pp. 16: "Christian Living" & "Medicine" 
20 Wesley, John, The Works of John Wesley Vol. V, (Grand Rapids, Michigan:Zondervan Publishing 

House, 1973), p. 3 

21 Baker Frank, op. cit., p. 39. 
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As a spiritual counsellor, Wesley was always very "open", straightforward and 
directive. His letter to Ann Bolton on Feb. 13, 1768 (where Ann was to consider a 
proposed marriage) was a good example: 

" The best and most desirable thing of all is that you should live and die wholly 
devoted to God, waiting upon Him without distraction, serving Him without 
carefulness, and studying one thing --- to be holy both in body and spirit; and 
whole burnt sacrifice of love. If you have not steadiness and resolution for this, 
the next thing to be desired is that you may marry a man of faith and love, who 
has a good temper and a good understanding. The temptation you are now in was 
perhaps the most dangerous one you ever had in your life. God deliver you from 
that almost destruction which attends the being unequally yoked to an 
unbeliever." 

As a counsellor, Wesley was not totally unaware of the "inside world" of his 
members. When Ann Bolton's proposed marriage was broken off, he remained deeply 
concerned to heal the resulting wounds, even praising the benefits of single life. After an 
intervening personal conversation, he wrote: 

" It was not a small deliverance which you had in escaping being joined to one 
who was not what he seemed. If he had acted thus after you was married, it 
would almost have broke your heart. See how the Lord careth for you! Surely the 
hairs of your head are all numbered." (Letter written on April 7, 1768). 

In his postal ministry to care for the physical needs of his members, Wesley's 
letters abound in health hints, from health food and diet to remedy for common illness 
and ailments 23

. In his letter written in Dec. 31, 1767, he said: "Health we shall have, if 
health be best." John Wesley always offered very practical and healthy directives. He 
advised Lady Maxwell in his letter dated Feb. 23, 1767: " Exercise, especially as the 
spring comes on, will be of greater sense to your health than an hundred medicines; ... " 
And to Ann Bolton in Nov. 28, 1772, he said: " Too much attention to business (with the 
natural consequence of it), too little exercise in the open air, you may expect will always 
bring back your headache." He also repeated the phrase he gave to Ann Bolton to many 
others " ... for one fit of sickness would take up more time than an hundred little rides." 
To Samuel Furly, he said: " You must, absolutely must, find time for exercise, otherwise 
you are penny wise and pound foolish. For one fit of sickness will cost you more time 
than you have saved in several years." 

Wesley's prescription of diet might be approved today: eating meat in moderation, 
fruit and vegetables in abundance. In his letter to his mother, he even emphasised two pint 
of water and some wine daily will be most helpful. (Nov. 1, 1724). Usually, diet, 
medicine and exercise were combined in Wesley's prescription. 

Wesley also encouraged healthy recreation such as riding though he discouraged 
Christians to participate in social dancing and playing card. He told James Barry (Sept. 
26, 1787) that God expected us to use all the light we have received, and to deal very 
tenderly with those who have not received it. He always insisted on reading and read 
widely. He challenged his own niece Sally (Sarah Wesley): " Might not you read two or 

22 Ibid., p. 43 
23 Refer Appendix p.16: "Medicine". 



three hours in the morning, and one or two in the afternoon? When you are tired with 
severer studies, you may relax you mind by history or poetry." Especially to his preachers, 
he emphasised the need to read. He said to John Trembath, one of his local preachers: 

"What is exceeding hurt you in time past, nay, and I fear to this day, is want of 
reading. I scarce ever knew a preacher read so little. And perhaps by neglecting 
it you have lost the taste for it. Hence your talent in preaching does not increase. 
It is just the same as it was seven years ago. It is lively, but not deep'; there is 
little variety; there is no compass of thought. Reading can only supply this, with 
meditation and daily prayer. You wrong yourself greatly by omitting this. You 
can never be a deep preacher without it any more than a thorough Christian can. 
0 begin! Fix some part of every day for private exercises. You may acquire the 
taste, which you have not; what is tedious at first will afterwards be pleasant. 
Whether you like it or not, read and pray daily. It is for your life; there is no 
other way; else you will be a trifler all your days, and a pretty, superficial 
preacher. Do justice to your own soul; give it time and means to grow. Do not 
starve yourself any longer. Take up your cross, and be a Christian altogether .... " 
(August 17, 1760, p. 103 V.4)(Emphasis mine) 

3. EDUCATION, SCIENCE, WISDOM FROM THE PAST 

Wesley was an enthusiastic educator. His enthusiasm was frequently shown up in 
his letters. "He served as a private correspondence tutor for several young men and 
women offering them advice on methods of study, the reading of specific books and even 
a five-year course of study. This he urged them to follow faithfully, because, as he told 
Joseph Benson: " What I recommend to anyone a method or scheme of study, I do not 
barely consider this or that book separately but in conjunction with the rest," adding" and 
what I recommend, I know: I know both the style and the sentiments of each author, and 
how he will confirm or illustrate what goes before, and prepare for what comes after"24

• 

The lengthy discussion with James Hutton, Ebenezer Blackwell and George Whitefield 
about Kingswood School in his letters (pp. 292f, 302, 305, 313 V.l etc.) was one of the 
clear indications of his enthusiasm for education. 

Wesley was always keen to pursue the knowledge of all kinds. His taste for 
scientific knowledge was something that was unusual (though he was never shallow in 
his language and philosophy). In his pastoral letters, his subjects on science ranged from 
astronomy, building, earth, moon to candle making, electricity and even Isaac Newton 
and Pythagoras! 25 

But what was most amazing was Wesley's knowledge of the classics of the 
Church Fathers and the works of other giants of the Christian Church. He was able to 
quote Jonathan Edward's A Faithful Narrative of the Conversion of many hundred souls 
in Northampton to account for the ecstatic conditions of revival where people fell down, 
cried out and violently affected (Jan 21, 1784, p.207 V.7). His knowledge of the church 
fathers was at his fingertips when he dealt with the controversies! 

4. Methodism, Societies, Mission 

During Wesley middle and later years, a large proportion of his letters were 
concerned with the development and well being of his societies. He had a whole team of 
itinerant preachers and lay officers under his care. " By means of his letters, he guided his 
preachers' studies and their matrimonial ventures. He also sent them books and advanced 

24 Baker, Frank, op. cit., p. 42. 
25 Refer to Appendix p.17 : "Science". 
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them money. He advised them on their preaching, especially along the lines of a letter to 
Thomas Rankin. He said, ". . . . . like wise be temperate in speaking --- never too loud, 
never too long"26

• His words eventually helped his teams of preachers to spread the 
scriptural holiness. 

Much of the Methodism advancement and the enforcement of the disciplines for 
both preachers and laities were done through his postal ministry too. Large volume of 
letters was especially written to direct his preachers pertaining to such matters. The letter 
he wrote to Joseph Benson on Feb. 22, 1776 was a typical example of his enforcement of 
discipline (in this case about the attendance of class meeting): 

"We must threaten no longer, but perform. In November last, I told the London 
Society: "Our rule is to meet a class once a week, not once in two or three. I now 
give you warning: I will give tickets to none in February but those that have done 
this." I have stood to my word. Go you and do likewise wherever you visit the 
classes .... Promise is now out of date. Those who have not met seven times in 
the quarter exclude. Read their names in the Society, and inform them all you 
will the next quarter exclude all that have not met twelve times --- that is, unless 
they were hindered by distance, sickness, or by some unavoidable business. And 
I pray without fear of favour remove the leaders, whether of classes or bands, 
which do not watch over the souls committed to their care as those that must give 
account. 

His letter to Hannah Ball who began the Sunday School in 1769 was another good 
example: 

I would not willingly grieve you. I love you too well, and have done for many 
years. I was disappointed both last year and this. Last year your preachers did 
less than I expected, and this year they have done more than I expected. Yes, and 
I trust you shall see greater things than these. The work of God has wonderfully 
revived in many parts of the nation. And I do not know why it should not revive 
among you also. Certainly you should look and ask for it. 
I am glad to hear so good an account of your sister; the more active she is, the 
more her soul will live. I wanted to know what was become of those little 
maidens (Sunday Schoolars), and trust some of them will bring forth fruit to 
perfection. As you have a peculiar love for children and a talent for assisting 
them, see that you stir up the gift of God, which is in you. If you gain but one of 
them in ten, you have a good reward for your labour." 

By his later years, Wesley's postal pastoral care was stretched beyond the British 
Isles. But when the American finally gained their independence, Wesley gave his blessing 
to the Methodist Churches in America and to let them rule the Church themselves. He 
ended his letter in Sept. 10, 1784 "To our Brethren in America" by saying: " ... And we 
judge it best that they should stand fast in that liberty wherewith God has so strangely 
made them free." 

5. Church, Ecumenical 
Wesley defined the Church of Christ as " a company of faithful people, of true 

believers, who have ' the mind that was in Christ' and 'walk as Christ walked' "(p. 245 
V. 5). It was also in his letter to John Smith that he said he believed ecclesiastical order 
was to bring souls from the power of Satan to God and to build them up in His fear and 
love. Order which answered these ends were valuable (pp. 77 - 78 V. 2). This again was 

26 Baker, Frank, op. cit., p. 45 
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none other than Wesley's idea to promote scriptural holiness and to bring forth new 
creation in the lives of the people. Perhaps such theological conviction with the 
circumstances around him made Wesley able to take that brave steps to preach in the 
open air, to take liberty to reform the church and even to ordain Dr. Thomas Coke and 
eventually the separation of the Methodist societies from the Church of England. 

Ecumenicity or "catholic spirit" was an important theological concept in 
Wesley's understanding of the Church and its mission. He emphasised the need and 
methods of manifesting a genuine "catholic spirit" among Christians of different 
traditions or opinions who love God: 

Although a difference in opinions or modes of worship may prevent an entire 
external union, yet need it prevent our union in affection? ... May we not be of 
one heart. though we are not of one opinion? Without all doubt we may. Herein 
all the children of God may unite, notwithstanding these smaller differences. 27 

[ emphasis mine]. 

Let all these smaller points [ differences in church traditions or practices] stand 
aside. Let them never come into sight. 'If thine heart is as my heart,' if thou 
lovest God and all mankind, I ask no more: 'Give me thine hand.' I mean, first 
love me. . . . as a brother in Christ. a fellow-citizen of the new Jerusalem, a 
fellow-soldier engaged in the same warfare, under the same Captain of our 
salvation ... command me to God in all thy prayers ... provoke me to love and 
to do good works ... join with me in the work of God, and let us go on hand in 
hand.28 [emphasis mine]. 

Wesley's conviction of ecumenism of the Church is also explicitly echoed in his 
explanatory notes of the New Testament. In commenting on Matthew 5: 47, Wesley 
highlighted the nature and characteristics of unity among Christians of different 
traditions: 

And if ye salute your friends only-Our Lord probably glances at those 
prejudices which different sects had against each other, and intimates that He 
would not have His followers imbibe that narrow spirit. Would to God this had 
been more attended to among the unhappy divisions and subdivisions into which 
His Church has been crumbled, and that we might at least advance so far as 
cordially to embrace our brethren in Christ, of whatever party or denomination 
they are! [emphasis mine]. 29 

Wesley also saw the inseparable link between ecumenism and Church mission. In 
his letter to Henry Vann in June 1763, he wrote: 

I desire to have a league offensive and defensive with every soldier of Christ. 
We have not only one faith, one hope, one Lord, but are directly engaged in one 
warfare. We are carrying the war into the devil's own quarters, who therefore 
summons all his hosts to war. Come then, ye that love Him, to the help of the 
Lord, to the help of the Lord against the mighty! [emphasis mine].30 

27 Wesley, "Sermon 39: Catholic Spirit," 82. 
28 Wesley, "Sermon 39: Catholic Spirit,"90-92. 
29 John Wesley, Explanatory Notes Upon the New Testament, (London: Epworth Press, 1976, reprint 

1977), 35. 
30 Letters, 215-218 quoted in Colin W. Williams, John Wesley's Theology Today, (Nashville. New 

York: Abingdon Press, MCMLX), 14. 
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However, Wesley's "catholic spirit" did not imply the adoption of an attitude of 
"indifference to all opinions . . . all congregations"31 as to Wesley, "a man of a truly 
catholic spirit has not now his religion to seek. He is fixed as the sun in his judgement 
concerning the main branches of Christian doctrine," though "always ready to hear and 
weigh whatsoever can be offered against his principles."32 

Thomas Langford has aptly summarised Wesley's "catholic spirit" or ecumenism 
in this way: "Ecumenism does not mean 'anything is all right' or 'differences do not 
matter.' Rather ecumenism means a tolerance for and even an affirmation of differences 
so long as the center of God in Christ is truly focused."33 

6. Others 
Frank Baker said, " People wrote to Wesley about the perplexities of human 

relationship in general. He has counselled his members to reconciliation and forgiveness." 
Wesley proved a faithful pastor in seeking to reconcile those who were estranged. (Ref. 
Jasper Winscom and his son's case, pp. 192, 203 V.7) Wesley treasured the thousands 
and hundreds that he had corresponded. By just writing in a short note (most of the letters 
were likely to be in that form), he had exercised his pastoral care! Among some of the 
clergies and laities he had frequently corresponded were Ebenezer Blackwell, Joseph 
Benson, James Bennett, Ann Bolton, Mary Bosaquet, Adam Clarke, John Fletcher, John 
Volton, Lady Huttington to name a few. He had cared for them in order that they might be 
his hands and feet to reach out and minister to more. 

It seemed unfair not to mention his care for the social issues through his letter 
writing. His letter to William Pitt, First Lord of the Treasury regarding issues such as 
smuggling, evasion of taxes and slavery showed his concern for the best interest of the 
country (p. 234 V.7; p. 265 V.8). He was always vocative against smugglers and slave
holders. Wesley even stopped smugglers to be members of to he society. After Joseph 
Benson insisted some members who smuggled in Newcastle society to give up their 
smuggling or to leave the Connexion, Wesley supported him earnestly: " ... You did right 
in excluding from our society so notorious an offender ... Fear nothing. Begin in the name 
of God and go through with the work. If only six will promise you to sin no more, leave 
only six in the Society ... You must at all events tear up this evil by roots ... Go on, for 
God is with you." (Oct. 22, 1778). 

The above analysis and findings revealed that John Wesley discussed almost all 
the important issues with his co-workers and members through his postal ministry in the 
light of New Creation. 

Is John Wesley's postal ministry still relevant to us today? Will it still challenge 
and enrich our ministry of pastoral care and the spreading of scriptural holiness? 

CHAPTER 3: A CONTEMPORARY REFLECTION 

Wesley's letters were his legacies to the Methodists and the Christian Church as a 
whole. Perhaps it was the spirit of his postal ministry that was most invaluable legacy he 
had left for us. Though his letters were mostly short and straight to the point, yet they 
were therapeutic, administrative, directive, practical, and of spiritual significance. His 

31 Wesley, "Sermon 39: Catholic Spirit,"92-93. 
32 Wesley, "Sermon 39: Catholic Spirit,"93. 
33 Thomas Langford, "Ecumenism in the Wesleyan Tradition," Centennial Consultation of Asian 

Methodist Leaders 25 Febraury- 01 March 1985, Wesley Methodist Church, Singapore. See also Thomas 
A. Langford, Methodist Theology, (Peterborough: Epworth Press, 1998), 86. 
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theological conviction of Christian Perfection and Entire Sanctification had affected his 
postal ministry to focus on the need to promote Scriptural Christianity ( or the religion of 
the heart) so that the Methodists will be people who love God and love men. In other 
words, the Methodists will become Christians who manifest the evidence of God's new 
creation within and without our lives. 

Apart from his theological conviction, one of the reasons of Wesley's successful 
postal pastoral care was his determination to correspond. Taking into account the kind of 
postal service of his time and the condition in which his letters were written, we are 
convinced of his discipline and determination. Without which ( of course, with his 
itinerancy), his impact upon the whole Methodism is doubtful, and the cohesiveness of 
the whole movement will definitely be impaired. As a man who governed the great and 
small things in the whole Methodist movement, he certainly had every reason and excuse 
not able to find time to correspond (there was even no secretary or administrative 
assistant at all!). Yet Wesley held on to two important principles for his postal pastoral 
care ministry: To take initiative to write and to return mail, and to keep it precise and 
short. He said: "I generally write to all that desire it, though not often in many words." 
" It is a rule with me to answer all the letters which I receive." (July 13, 1783 p. 182 
V.7). 

Through his voluminous letter-writings, Wesley was able to exercise the tasks of a 
pastor: preaching, organising, teaching, caring (healing, sustaining, guiding, reconciling). 
He was never tired of giving counselling to his flocks and his co-workers. As a skilful 
shepherd, he dealt with each individually accordingly. To some, he spoke with much 
tenderness, whilst others, he disciplined with harshness, all with the aim of bringing them 
back to walk in Christ's way. His letters dealing with controversies were basically 
preaching and teaching in nature; whilst much of his letters dealing with the individual 
were of caring nature. Letters of organising nature were those, which he related to his co
workers regarding the advancement of Methodism. 

Wesley thus paused a challenge to all contemporary pastors of how we may use 
that powerful tool of letter writing to shepherd and mentor our flock. The postal ministry 
will enable the pastor to create hospitality for his ministry. He is no longer seen as an 
impersonal preacher who points his fingers from the pulpit and is far from them. As 
Wesley had shown by his letter writing, the pastor can breakthrough the wall of 
professionalism in our ministry. People are drawn into the hospitable and secure space of 
the postal pastoral care. There is the "personal touch" in our ministry. The pastor can be 
known and can be related to. He is in his "blood and flesh" as he ministers to his people. 
He is not without limitation, weakness or struggles. Or as in Henri Nouwen's term the 
"Wounded healer"34

• A postal pastor is able to put his thought and counsel clearly and in 
an organised way as he writes and reflects. He will be able to translate the Scriptural truth 
in plain language and to make sense for the spiritual growth of his people. 

The modem electronic society has given the pastors much advantage in terms of 
time saving and better postal service. But the pastor must continue to sharpen his postal 
pastoral language and be committed, in order to counteract the impersonal settings of 
electronic mail. Many pastors are more inclined to dialogue form of pastoral care through 
counselling appointment and telephone. The advantages of postal pastoral care perhaps 
are the conservation of time, the consolidation of thoughts ( of both the member and the 
pastors), the flexibility (no limit to time and space, for example, Wesley used to write 

34 Nouwen, Henri J., The Wounded Healer, (New York: Doubleday, 1979), pp. 81 - 100. 



15 

along his journey) and the ability to reach out to more people whom we cannot come into 
direct contact. 

The fact that Wesley's correspondences covered a wide variety of subjects implies 
the urgent need for the postal pastor to be a reader to read widely and extensively. Wesley 
not only put this as a challenge to his pastoral team but even made it a must for all 
preachers. The discipline must be inculcated in the pastor daily routine in order to be 
effective shepherd. And thus, as Wesley had said, we may have variety and a compass of 
thought (cf. letter to John Trembath August 17, 1760). In the light of Wesley's 
understanding of New Creation, it challenges pastors to see the need to minister the flock 
in all aspects of life, thus a more wholesome ministry. 

Wesley's emphasis of the authority of the Scripture as 'the Text' of faith and 
practice (p. 325 V.2) is a timely reminder to all evangelicals of the temptation to base our 
pastoral care on just merely humanistic science and natural philosophy. The need to look 
at the happenings around and to apply our faith as a contemporary critic is also his 
challenge given to us. 

In spite of all the commendable points of John Wesley's pastoral ministry, we 
must learn from him one very important lesson if we wish to provide pastoral care 
through postal ministry. His imperfection (which is also a caution to the pastor's 
ministry) as constantly observed, derived from his affectionate correspondence with the 
feminine sex. Wesley often claimed those exchanges with the Methodist sisters as pious 
intimacies of confession and counsel. But it was difficult in convincing Molly Wesley, a 
jealous wife --- that his intentions were wholly pure, arising from a spiritual philanthropy. 
Thus, this eventually caused her to open Wesley's letters before he forwarded them and 
even showed them to others. Marriage was unsatisfactory and it remained very difficult 
for Wesley and Molly. Yet Wesley continued to maintain a "conversation" with the 
feminine sex.35 To quote a few of these types ofletters: 

" I thought it hardly possible for me to love you better than I did before I 
last come to Newcastle," he wrote to Peggy, one of the three Dale sisters 
of that city, " but your artless, simple, undisguised affection exceedingly 
increase mine." " By conversing with you," he told her, " I should be 
overpaid for coming two or three hundred miles roundabout."" I found a 
particular love to you", he confided to Hannah Ball, "from the time that 
you spoke so freely to me that nice subject ... Christ is yours! ... Draw not 
back!... and love for His sack, my dear sister, your affectionate brother 
John Wesley." (Pp. 50, 78 V.5) 

It cannot be denied that the postal ministry of John Wesley to offer pastoral care is 
still relevant to us today. We can even use other advanced postal methods to evangelise 
and nurture the community of faith. It may be articulated that John Wesley's spirit of 
evangelism and pastoral care through postal ministry poses an even greater challenge than 
methods to us today. 

CONCLUSION 
Wesley's postal ministry was indeed one of the significant contributing factors to 

the great revival of Methodism in his age. The fact that devotees preserved his letters 
proved their impact to the early Methodists (perhaps a certain sentimental values too). 

35 Aying, Stanley, op. cit., pp. 213 - 231 
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Besides Wesley itinerancy, his postal ministry had indeed proven to be a successful 
cohesive force for the Methodists in both British Isles and America. It provided him the 
opportunity to have a more hospitable ministry, keeping in touch with the many 
Methodists whom he could come into contact all the time. The postal ministry also added 
wings to his care and oversight of the movement in a day where communication was 
much a setback. Most of all, John Wesley had seized the opportunity to preach, to teach, 
to counsel, to encourage, to console, to heal, to guide, to discipline --- to promote all that 
led to true religion of the heart, of Entire Sanctification and of Perfect Love, the New 
creation of God in the humankind. Like the Fathers of old, he had left behind such 
legacies for us. It is now left for us to consider how we may best modify and continue that 
spirit of postal ministry in our present ministry of the advancement of God's Kingdom. 



APPENDIX 

The following are the selected themes categorised from the indices John Wesley's letters edited by John Trelford (I 931 ). 

DOCTRINAL 
Document of Absolute Decree 
Adoption 
Predestinationariansim 
Armenian Creeds 
Articles of religion 
Atonement 
Baptism 
Second Blessing 
Calvinism 
Catholic Church/ spirit 
Christ 
Christian Perfection 
Church 
Communion of saints 
Conscience of God 
Creation 
Darkness 
Days of Judgement 
Death 
Deism, Deist 
Dejection 
Devil (his works, children ... ) 
Dispensation 
Doctrinal purity 
Dogmas 
Donatists 
Entire Sanctification 
Evil 
Fall of Man 
Free Grace, sermon on 
Free will 
God 
Godliness 
Good works 
Grace, faJling from 
Heaven and hell 
Hell 
Holy Ghost 
InfaJlible Perseverance 
Infirmities 
Inspiration 
Judgement day 
Justification by faith 
Love feasts 
Lord's Supper 
Liberty of God 
Man (the fall) 
Minutes (doctrinal) 
Montanism/Montanist 
Omnipotence 
Omniscient 
Origin ofEvil 
Original Sin 
Paraclete 
Paradise 
Pelagianism 
Predestination 
Perfection. 
Protestant Belief 
Providence 
Purgatory 
Reason and grace 
Redemption 

Regeneration 
Repentance 
Revelation 
Righteousness 
Sacraments (Administration) 
Salvation 
Sanctification 
Satan 
Scriptures 
Sin 
Sovereignty of God 
Spiritual Gifts 
Virgin Mary 

BIBLICAL 
Abraham, Faith of 
Adversity, Job and 
Affliction 
Animals, Soul of 
Pentecostal gifts 
Apostle, Succession from 
Babel 
Bible 
Blood of Covenant 
Christian (definition) 
Covenant 
Cross 
Cure of souls/ miraculous 
spiritual 
Dead, Prayer for the 
Dependence 
Discontent 
Discord 
Divine power 
Emptiness 
Enemy, voice of the 
Exhorter 
Flesh 
Garden of God 
Glory, condition of 
Goodness 
Gospel 
Heart, purity of 
Homilies 
Immortality 
lmperfectionist 
Imputed Righteousness 
Law and the Gospel 
Liberty 
Lie, caJling God to witness 
Life 
Lord's Day 
Love, charity 
Miracles 
Miraculous power, gift. 
Mysteries 
Mystic writer 
Narrowness of spirit 
Oath, taking 
Old Testament 
Orthodoxy 
Pain, Christian 
Pardon of sins 
Passion and Prejudice 
Peace 
Persecution 
Perseverance 
Purity 
Reason on religious subject 
Reproach 
Reprobation 
Resurrection and paradise 
Save in order to give 
Saving faith 
Sermon on the Mount 
Unbelief, Deliverance from 
Universal charity 
Universal love 

Unrighteousness 
Visions and Dreams 
Battle of sexes 
Oracles of God 
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CHRISTIAN LIVING 
Advice 
Preaching 
Dress 
Duty of man 
Believers dying 
Bible Christians 
Black Wednesday 
Blasphemy 
Busybodies 
Calling 
Charity 
Children (Care, Instruction, 
allowance, names for, praying 
, teaching) 
Christian faith 
Christian Prudence 
Classes, Resignation 
Conversion 
Covetousness 
Debts of the Connexion 
Debt 
Deeds 
Devotion 
Disputing 
Distress 
Divinity, Books on 
Division and offices 
Drunkard, habitual, reclaimed 
Ecstasies 
Emotion, bodily 
English godliness, 
Enthusiasm 
Envy 
Ethics 
Exhortation 
Experience 
Expression 
Eye, the desire of the 
Fasting 
Fear 
Feeling 
Fellowship 
Forgiveness due to everyone 
Friday fast, observance 
Friend made for adversity 
Friend and Friendship 
Ghost 
Good, on doing 
Grief 
Heaviness 
Holiness 
Illness and Prayer 
Inactivity 
Income & expenditure 
Inconsistency 
Insensibility 
Jealousy 
Laughter 
Laziness 
Letters, Controversial, 

Historical 
Lukewormness 
Lust of the flesh 
Luxury and sensuality 
Polygamy 
Marriage 
Materialism 

Mathematical reasoning on 
religious subjects 
Meekness and plainness of 
speech 
Mind, frame of 
Murderwithtongue 
Murmuring 
National Fast (6.2.1756) 
Obedience to parents 
Opinions 
Pentecost, praying for 
Pharasaism 
Quietism 
Religion 
Religious Madness 
Resentment 
Resignation, in pain & 
sickness 
Restitution 
Restoration 
Retirement 
Reward 
Riches 
Schism 
Screaming, in preaching 
Scriptural Christianity 
Self-abasement 
Self-contradiction 
Self-denial 
Self-murder 
Seriousness and Sweetness 
Servants 
Simplicity 
Sincerity 
Single life 
Solitude, love of 
Sorrow, degree of 
Soul 
Speaking 
Spirit, fruit of the 
Stillness, Moravian 
Style 
Suffering ( called) 
Sunday observance 
Superstition 
Preaches and taxes 
Temper 
Thanksgiving 
Time (Value of) 
Tracts 
Tunes, sing our old 
Unfaithfulness 
Vanity 
Virtues 
Women 
World of reconciliation 
Work of God 
Works 
World, love of 
Worldly, diversion 
Worship 
Watchnight 
Watch, in all things 
Wedding song by Wesley 
Zeal 

MEDICINE/HEAL TH 
Appetite 
Apples, as medicine 
Ailments 
Bathing 
Beef 
Beer 
Bleeding 
Cancer 
Cleanliness 
Cocoa, coffee 
Convulsion 
Cough 
Diet 
Diseases, hops breed 
Disorder (illness) 
Distemper 
Distilled liquors 
Drink 
Dropsy and spirituous liquor 
Drowsiness 
Eating 
Exercise 
Face, pain in 
Fever 
Fever 
Food 
Fruit 
Health 
influenza 
Insanity 
Mountmellick ill 
Itch 
Lemonade, remedy for flu 
Lice 
Limewater 
Medical advice 
Medicines 
Milk 
Mint, substitute for tea 
Mirth 
Nettle Tea 
Onions 
Opium 
Physician 
Quinquiza (imported from 
Peru) 
Sage ( a substance for tea) 
Scorbutic sores 
Sea water 
Sleep 
Slowness 
Sore legs 
Sore throat 
Spirituous liquors 
Spotted fever 
Tea, which protect against 
Tobacco 
Vegetable 
Water, for drinking 
Watercress as medicine 
Weakness of mind or body 
Yeast 

RECREATION 
The art of Painting 
Card-playing 
Classics 
Craft 
Dancing, at Epworth 
Gardens, keeping flower 
Leisure 
Riding 
Shakespeare 
Sport 
Stories 

SOCIAL 

Parliament, Election 
Poor 
Queen Elizabeth, coronation 
George II, III 
Independent 
Law 
Mobs and riots 
Opponents 
Pensions, 
Rash judging 
Salve-holders, Trade 
Smuggling, smugglers 
Unemployment 
Violence 
Vote, give not, sell not 
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EDUCATION 

Book keeping 
Book room 
Book buying 
Book sales 
Education, Modem 
Grammar 
Greek, Bible study of 
Imagination 
Kingswood School 
Logic 
Metaphysics 
Natural Philosophy 
Natural Understanding 
Reading 
Thinking and learning 

SCIENCE 

Astronomy 
Building 
Candle-making 
Deafness epidemic 
Earth 
Earthquake 
Electricity 
Elephant 
Heat 
Moon, size of the 
Sir Isaac Newton 
Pythagoras 

CHURCH 

Bishops, priests, deacon 
Clergy 
Deaconess ( office of a ) 
Desertation, Papis and term 
Book of Discipline 
Disobedience, canonical 
Dissenter 
Dominitican 
Eastern Church 
Ecclesiastical history 
Ecclesiastical order 
Elder wine 
Election 
Episcopacy 
Europe (Reformed church) 
Evangelical society 
Evasion 
Ground, consecrated 
Holy Communion 
Hymn Book 
Infidelity 
Jesuit 
Liturgy 
Minister's house, cleanliness 

of 
Minister, church 
Minutes, building 
Money 
Numidicus 
Open air preaching 
Ordination and separation 
Pews 

CHURCH (Conti ... ) 

Rules of the Church 
Separation from Church of 

England 
Service,nottoolong 
Silent meetings 
Stewards 
Sunday School 
Visitation (sick) 

ECUMENICAL 

Anabaptist 
Boyce, Gilbert (Baptist) 
Quakerism 
Church of England 
French's, prophetess 
Mennonists 
Moravian Church , Hymn 
Quakers 
reformed Churches of Europe 
Rome, Church of 

HISTORICAL 

Ante-Nicene Fathers 
Augustine 
Assisi, Francis 
Bunyan, John 
Francis of Sales 
Guyon, Madam 
Edward, Jonathan 
History, Christianity 
Horse back, Wesley on 
House haunted, Conference 
Jeremy, Taylor 
Kempis, Thomas A 
Law, William 
Loyola, Ignatius 
Luther, Martin 
Nestorianism 
Puritans 
Reformation 
Revival of Religion 
St. Agnes 
St. Ambrose 
St. Augustine 
St. Bernard 
St. Ives 
Jerome 
Katherine of Sienna 
Katherine's near the Tower 
Stephen 
Savonarola 
Socinus 
Socrates 
Voltaire 
Voysey;s, the descendant of 

S. Wesley. 

METHODISM, 
SOCIETIES, 

Admission 
American War, Independence 
Asbury, Francis 
Assistant 
Bands 
Class, teachers, meeting ... 
Conferences 
Congregation 
Development in England, 

America 
Early Methodist Preachers 
Letters to the Society 
Extension 
Holy Club 
Lay-preaching 
Leaders, business of 
Preachers 
ltinerancy 
Licence (for preachers) 
Lives of Preacher 
Local preachers 
Methodism 
Methodist Missionary Society 
Methodist People 
Methodist Plan, Preachers 
Methodist, Principles 
Methodist, The True 
Minister, qualification 
New York Methodism 
Observation on the Methodism 
Queries, respecting 
Ratnles, rules of the band 
Readers for societies 
Rules for Methodist 
Scotland, difference of 

Methodism 
Societies, meetings 
Society ticket 
supernumerary 
Volunteers 
Weekly contributions 

FREQUENT 
CORRESPONDENTS 

Barton, Mrs. (Jane Hilton) 
Bardsley, Samuel 
Benson, Joseph 
Bishop, Miss Mary 
Black, William 
Blackwell, Ebenezer 
Blackenbury, Robert Carr 
Bohler, Peter 
Bolton, Ann 
Bosanquet, Mary 
Bradburn, Samuel 
Briggs, Philothea 
Clark, Adam 
Coke, Thomas 
Bredin, John 
Crosby, Sarah 
Dale, Peggy 
Fletcher, Dr. John 
Dorothy, Furly 
Gibson, Dr. Edmund 
Green , Rev. Richard 
Hopper, Christopher 
Hutton, James 
Keene, Arthur 
Knox, Alexander 
Maxfield, Thomas 
Morgan, Richard 
Newton, Rev. John 
Pawson, John 
Perrone!, Charles 
Rankin, thomas 
Ritchie, Elizabeth 
Rutherfor, Thomas 
Ryan, Sarah 
Valton, John 
Walker, Rev. Samuel 
Whitefield, George 
Winscom, Jasper 
Wride, Thomas 
Zinzendorf, Count 

With Family members 

Wesley, Susanna 
Wesley, Molly 
Wesley, Charles 
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Wesley, Samuel ,eldest brother 
Wesley, Samuel, nephew 
Wesley, Sarah, niece 
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