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One manifestation of the maturity of American religious 
history in our time is a substantial corpus of literature on the 
social gospel. From Visser 't Hooft's 1928 study, The 
Background of the Social Gospel in America 1 through Howard 
Hopkins' classic 1940 study The Rise of the Social Gospel in 
American Protestantism2 to Don Gorrell 's 1988 study The Age of 
Social Responsibility 3 , the works in question vary in aim and 
emphasis but share a common premise: the social gospel was a 
unique and mainly indigenous American religious movement. 

The notion of the Americanness of the Social Gospel has 
never been accompanied by any but the most casual s~pporting 
arguments and calls for comparative studies to test the 
assumption. William R. Hutchinson of Harvard questioned the 

1 W. A. visser 't Hooft, The Background of the Social 
Gospel in America. Haarlem: H. D. Tjenk Willink & Zoon, 1928. 

2 Charles Howard Hopkins, The Rise of the Social Gospel in 
American Protestantism, 1865-1915. New Haven : Yale University 
Press, 1940. 

3 Dional K. Gorrell, The Age of Social Responsibility: The 
Social Gospel in the Progressive Era 1900-1 920. Macon, GA: 
Mercer University Press, 1988. 
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indigenity in a 1975 essay. 4 Ten years later, in a perceptive 
essay on Hugh Price Hughes, Hutchinson's student, William McGuire 
King, again noted the lack of comparative studies of British and 
American social Christianity.~ My paper reiterates Hutchinson's 
and King's call for comparative investigation and offers a modest 
Methodist case study. My thesis is: whereas in the early 19th 
century, when it came to revivalism, American Methodism 
influenced its British parent, 6 by the late 19th century, when it 
came to the social gospel, the transatlantic influence was 
reversed--it was the mother church which was leading the child. 
Not only did the social gospel emerge earlier in British 
Methodism but the evidence of its formative influence on American 
Methodism is either clearly stated or reasonably can be implied 
from the evidence. 

A generation before the calamities of industrialism made 
their mark in America, early Victorian industrialism was wreaking 

4 William R. Hutchinson, "The Americanness of the Social 
Gospel : An Inquiry in Comparative History," Church History 44 
(September 1975) 367-3.81. Renal d C. White and C. Howard Hopkins 
in their 1976 book The Soci a l Gospel : Reli g ion an d Refor m in 
Changing America (Philadelphia: Temple University Press, 1976) 
specifical l y rejec t Hutchinson's thesis, believing that 
Hutchinion overlooked the contributions of revivalism, of 
Populism and Progressivism, of conservative and radical aspects 
of the movement and of the vast sweep of the Social Gospel, 
including the South, pp. 26 and 30, note 1. 

~ William McGuire King, "Hugh Price HLtghes and the British 
'Social Gospel.· 11 Journal of Reli g ious History 13 (1984-85) 66-
82, citing page 67, not e 8. Ki ng's own unpub l ished 1977 Harvard 
dissertation, The Emer gence of Social Gospe l Radicalism 
uncovered tantal izing evidence of transatlantic influences in 
the emergence of the Methodist social thought, in a preliminary 
chapter "Social Awakenings," 31-70. Comparisons of Canadian with 
American and British social thought in the same period are also 
unexamined. Richard Allen's 1971 study of the Social Gospel in 
Canada in which Methodists played prominent roles--The Social 
Passion Reli g ion and Social Reform in Canada 19 14-1928. 
Toront o Un i versity of Toront o Press, 1971--is the place to 
begin. 

b A landmark study of transatlantic themes is Richard W. 
Carwardine, Trans-Atlantic Revivalism: Popular Evangelicalism in 
Britain and America , 1790-1 865 Westport, CT: Greenwood Press, 
1978. 
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havoc among the working people of British towns and cities. 
Maurice's social theology and Kingsley's novels of social 
protest gained wide readership. Methodist preachers like Hugh 
Price Hughes in West London proclaimed incessantly that 
individual conversion had social implications and that Christ was 
a reformer of society as well as the saviour of sinners. Samuel 
E. Keeble gave a powerful lead in drawing attention to the need 
for a political program to deal with industrial _problems. Both 
considered that Victorian Methodism had concentrated too 
exclusively--and selfishly--on the salvation of the individual 
soul. Methodists on both sides of the Atlantic began to engage 
in politics, demand regulation of industry, volunteer to serve in 
settlement houses, and orgariize home mission projects instead of 
foreign. The gospel once again became a guide to social justice 
as it had been for the early Wesleyans in their day. 7 

A new Methodist social concensus gradually emerged, first in 
England and then in America, which stressed the need for 1) 
reconfigured local churches (central halls in Britain, 
institutional churches in America), 2) financial campaigns at the 
denominational levei to raise funds to underwrite the new urban 
mission initiatives, and 3) social service unions and federations 
(Wesleyan Union for SQcial Service in Britain, Methodist 
Federation for Social Service in America) to convert hierarch 
and lowerarch alike to the cause. 

1) CENTRAL HALLS & INSTITUTIONAL CHURCHES 

In the beginning Wesleyan social reformers exploited to the 
full the fact that there were many people who would never worship 
in a traditional church, but who would attend a service on 
neutral ground, in a theater or public hall. The most famous and 
the earliest of such buildings to be used by the Methodists was 
the Free Trade Hall in Manchester. There, by 1885, Sunday 
afternoon services attracted congregations of 3,000 people every 
week and a similar pattern extending well into the 20th century 
can be traced in nearly every other large British city. 

But there were obvious limitations to renting halls and 
theaters. Though ideal for large preaching services, they were 

7 For all this, see the e xcellent survey in J. Munsey 
Turner's chapter in History of t h e Methodist Church in Gr eat 
Britain , edi ted by Rupert Davies, et al. Lon don : Epworth Press , 
1983, I II : 351-361. Fo~ a fuller treatment, see D. W. 
Bebbing ton, The Nonconfor mist Conscience: Chapel and Politics 
1870- 1914. London : Allen & Unwin, 1982. 
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usually only available on Sundays and lacked other facilities a 
city mission needed. To meet the twin needs of a large 
auditorium for Sunday services and of adequate facilties for the 
extensive religious and social program, the closing decade of the 
19th century saw the erection on key sites in forty British 
cities and towns of huge buildings called Central Halls into 
which it was hoped the estranged working classes would come and 
feel at home. In their heyday it was not uncommon for 2,000 or 
more people to worship in them on Sunday mornings and evenings; 
an extensive program of philanthropic and cultural activity 
filled the week-days.s 

Central Halls made a virtue of not looking like a church 
inside or out.• Their semi-circular, multi-tiered, pulpit
centered auditoriums looked more like a theater than a 
cathedral. Their style of public worship was designed to attract 
the masses: popular preaching, rousing songs led by large choirs 
and loud orchestras, advertising in the popular press and above 
all free seats (no pew rents). Their doors were never closed or 
at least not locked. From Monday through Saturday social 
programs of two kinds were offered: 1) cultural programs in the 
form of lectures, concerts, and games which combined 
entertainment with popular religion and 2) social relief which 
included meals, clothing, beds, parlors, libraries, vocational 
training, employment agencies, day care centers, and counseling. 
Single women called "Sisters of the People" were recruited to 
help. This program later developed into a Deaconess 6rder. To 
provide continuity of leadership, appeals were made to lengthen 
ministerial appointments. Hugh Price Hughes· West London Mission 
founded in 1887, set the pattern for all. 10 

e The only study of the Central Hall movement is George W. 
Sails, At the Centre: The Story of Methodism's Central 
Missions. London : Methodist Church Home Mission Department, 
1970. (Home Mission Occasional papers, no. 15). Citation for 
size of Manchester Mission, p. 36. See also Kenneth S. Inglis, 
Chur ches and the Workin g Classes in Victorian Eng land. London : 
Rout l e dge and Kegan Paul, 1963. 

9 One Central Hall, writes Sails, was opened amid 
prophecies of speedy failure and some congratulations that the 
edifice was so constructed that it could easily be turned into a 
warehouse! Sails, At the Centre, 36. 

10 See Phlip S. Bagwell, Outcast London : A Christian 
Response: The West London Mission of the Methodist Church 1887-
1987. London : Epworth Press, 1987. 
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Herbert Welch made a special effort on his 1902 trip to 
England to contact Hughes and study the Wesleyan city mission 
program. Upon his return from the 1902 trip Welch was asked to 
give a report of his observations to the annual convention of the 
National City Evangelization Union in Cleveland in the fall of 
1903. In January 1904 Welch's address, ''Some Features of 
Methodist Work in English City Missions,'' was published in 
North's journal, the Christian City. 11 North's journal had a 
small, but dedicated, readership. The significance for American 
Methodists of the Central Hall movement was highlighted in the 
winter of 1907 when William Henry Crawford, president of 
Methodist-related Allegheny College in Meadville, Pennsylvania, 
published a series of six letters from England in Zion's Herald, 
the Boston-based newspaper for Methodists in New England. 12 On 
a vacation_ in England financed by a wealthy Pittsburgh patron 
that fall, President Crawford mixed business with pleasure by 
visiting twelve city missions of the Wesleyan Methodist Church. 13 

Crawford went first to Manchester, oldest of the central 
halls, then to Liverpool, Edinburgh, Leeds, Bradford, Sheffield 
and Brimingham and en~ed up in London. Conversations with their 

11 Herbert Welch, ''Some Features of Methodist Work in 
English City Missions,'' Christian City 16 (January 1904) 3-9. 

12 William Henry Crawford, "Wesleyan Mission Halls, Nos. 1-
VI," Zion's Herald (Boston) Part I <Manchester & Salford) 
November 20, 1907, 1482-1483; Part II) (Manchester & Salford) 
November 27, 1907, 1514-1515; Part III (Liverpool) January 8. 
1908, 42-44; Part IV (Edinburgh) January 15, 1908, 74-76; Part V 
(Birmingham) January 22, 1908, 106-108; Part VI (London) February 
5, 1908, 170-173. 

13 William Henry Crawford (1855-1944) was born in Illinois, 
educated at Northwestern University <A.B.1884) and Garrett 
Biblical Institute <B.D.1887), and served two Chicago churches 
before joining the faculty of Gammon Theological Seminary in 
Atlanta in 1889 as professor of historical theology. In 1893 he 
assumed the presidency of Allegheny College in Meadville, PA. See 
J. N. Fradenburgh, History of the Erie Conference . Oil City, PA: 
Derrick Publishing Co., 1907, vol. II, 752-755; Erie Conference, 
Methodist Church, Minutes, 1944, 198-199. Allegheny alumni and 
trustees held a bon voyag~ party for him in New York the night 
before he sailed. Christian Advocate <NY) October 17, 1907, p. 
1672, co. 2-3. 
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staff and keen observation of their programs made it abundantly 
clear to Crawford that the Central Halls were reaching people who 
were untouched by traditional churches. Convinced that the 
central halls had transformed the Wesleyan church, he hoped the 
idea would catch on and revive Methodism's sagging fortunes in 
America's cities: 

Whatever we may think of transplanting the method [he told 
his American readers], there can be no doubt that the spirit 
of the mission hall ••. is needed here as well as in England. 

The watchword everywhere in the mission halls seems to 
be, "Evangelism and Social Service. " 14 

Some who read these letters expressed a wish that they might 
be put in more permanent form and given a wider reading across 
the church. Six months later, July 1908, they were published in 
book form by the Methodist Book Concern under the title The 
Church and the Slum. 15 Book reviews in the Methodist Review 
and Christian Advocate introduced Crawford's book to a wide 
audience. 14" 

The publication of President Crawford's impassioned first
hand account of Britain's central halls in newspaper and book 
form in 1907-1908 strengthened the Institutional Church movement, 
a turn of the century effort by American social gospel leaders in 

14 Crawford, The Church and the Slum, 145-146. Italics in 
original. 

15 William Henry Crawford, The Church and the Slum: A 
Study of English Wesleyan Mission Halls. New York : Eaton & 
Mains; Cincinnati : Jennings & Graham, c1908. 

16 The first review, probably by the Methodist Review's 
long-time editor William Valentine Kelley, wished ''that every 
pastor and every layman might read this book and catch something 
of the spirit which is at work in the Wesleyan Forward Movement • 
••• No one whose heart is not dead to the work of saving men can 
read these glimpses of the British mission halls and their rescue 
work without being so stirred that his heart will burn and exult 
within him over the saving miracles wrought by power divine among 
lost and ruined men and women in city slums." [William V. 
Kelley], Review of The Church and the Slum by William Henry 
Crawford, Methodist Review v.91 (September 1909), p. 821. An 
equally approving and more widely read review by Martha Foote 
Crow appeared in the Methodist Episcopal Church's chief weekly 
newspaper, Christian Advocate <NY> December 10, 1~08, p. 2056, 
col. 2. 
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mainline denominations to regain ground the church had lost in 
the city, particularly among the working poor. Social service 
programs took their place alongside Sunday-schools and services 
of worship in the institutional church as they had in the Central 
Halls in Britain. Faciltites considered sacriligeous just a few 
years earlier--parlors and shops, public baths and swimming 
pools, gymnasiums and and bowling alleys--became standard. The 
movement consolidated in 1894 with the establishment of the Open 
and Institutional Church League to coordinate educational and 
architectural programs and to pursue interdenominational 
cooperation. 17 

One of the first Methodist institutional churches was 
organized in New York City in 1895 by S. Parkes Cadman and his 
ministerial and lay associates. Cadman (1864-1936) was born in 
Shropshire, England, son of a miner and Wesleyan local preacher. 
Young Cadman prepared for the Wesleyan Methodist ministry at 
Richmond College, Surrey. While at Richmond, Cadman soaked up 
the new social methodology. A visiting American Methodist 
bishop, John Fletcher Hurst, was so impressed with young Cadman's 
ability that he invited him to come to America. Upon graduation 
Cadman accepted the bishop's invitation, arrived in New York City 
in 1890 and joined the New York Conference of the Methodist 
Epsicopal Church. 18 

17 The designation II inst i tL1ti onal church II was used by 
William Jewett Tucker in the ea~ly 1890s in referring to the 
social activities of Berkeley Temple, a Congregational Church in 
Boston, probably the first to use the term. Principal studies of 
the institutional church movement are: Robert D. Cross, ed, The 
Church and the City 1865-1910. Indianapolis: Bobbs-Merrill 
Co. ,1967; Charles H. Hopkins, The Rise of the Social Gospel in 
American Protestantism (1940) and ~1. H. Dorn, "Religion and the 
City," in Urban E:-(perience : Themes in American History, edited 
by Raymond A. Mohl and James F. Richardson, Belmont, CA: 
Wadsworth Pub. Co., 1973. For additional resources see Loyde H. 
Hartley, Cities and Churches: An International Bibliography 
about Religion in Urban and Industrial Societies. Metuchen, NJ : 
Scarecrow Press and American Theological Library Association, 
1992. Methodist leader Frank Mason North was one of the founding 
members of the Open and Institutional Church League. 

18 Fred Hamlin, S. Parkes Cadman, Pioneer Radio Minister. 
New York : Harper 81. Brothers, 19:~:o, especially chapter· VIII "New 
York," 88-97. In 1901 Cadman was called to Central 
Congregational Church, Booklyn, where he remained as pastor for 
thirty-six years. One of the first radio preachers, he broadcast 
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Cadman began holding Forward Movement style evangelistic 
campaigns in his parishes in suburban New York. Word spread of 
his extraordinary homiletic and pastoral skills. Five years 
later (1895) he was appointed to a Central M. E. Church on 
Seventh Avenue near Fourteenth Street in New York City. He had 
been chosen by church officials partly because of a successful 
evangelical campaign he led one Sunday afternoon in the old 
Academy of Music. 19 Central Church's membership had largely 
melted away. In other days distinguished New York families had 
filled its pews, including President Ulysses S. Grant and his 
family. By the 1890s the city had moved northward and membership 
had fallen off. The parish was populous, but few of the people 
were found in the church. 

Cadman began by remodeling the premises, installing electric 
lights, eliminating pew rents and opening the doors of the 
church each day of the week. By the late 1890s his church 
program included five choirs and an orchestra, a loan fund, game 
room, youth club, soup kitchen, kindergarten, deaconess home, 
gymnasium, employment service, food and clothing dispensary, 
sewing and cooking classes, and a medical clinic. 20 Other 
Methodist institutional churches developed from existing city 
churches and missions--Wesley Chapel in Cincinnati, Epworth 
Memorial Church in Cleveland, Halsted Street Mission in Chicago 
and Morgan Memorial Church in Boston. 

The Institutional Church movement was promoted by the 
National City Evangelization Union, an unoffical Methodist 
association organized by Frank Mason North and others in 1892, 

regularly from 1923 on, in later years to a nationwide audience. 
Cadman was president of the Federal Council of Churches from 1924 
to 1928 and chaired the American section of the Ecumenical 
Conference on Life and Work at Stockholm, 1925. For additional 
biographical details see Hamlin biography cited above, Frederick 
E. Fagley, "Cadman, SamL,el Parkes," in Dictionary of American 
Biography, 2d Supplement, 1958, 85-86; and [Harold P. Sloan], 
"Dr. S. Parkes Cadman Attains the Eternal Presence," Christian 
Advocate (NY) 111/30 (July 23, 1936), p. 699. 

1c:;, Hamlin, S. Parkes Cadman, 89-90. 

20 Stephen J_ Herben, Report of the Forward Movement, 
Metropolitan Temple Parish, New York City: Seventh Anniversary 
1892-1899. New York : Press of Walter Logan, 1899. 
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and incorporated into the denominational structure in 1900. 21 

2) FORWARD MOVEMENTS & FINANCIAL CAMPAIGNS 

The Forward Movement was a key phrase in late 19th century 
Wesleyan Methodism, a connexion-wide socio-religious crusade 
that Hughes ardently promoted from the pulpit of the West London 
Mission and in the pages of the Methodist Times which he founded 
in 1885. In an editorial in one of its first issues, Hughes set 
the tone for the movement: 

Methodism has reached the parting of the ways. We must 
either go back into the obscurity of a class religion, and 
the impotence of a moribund sect, or we must go forward into 
the blessed opportunities and far-reaching beneficence of a 
national religion which preaches the Gospel to the poor. 22 

Hughes kept up a constant pressure on the church to take 
seriously the need to treat the working clases as human beings 
and as God's children. 23 

21 Methodist Episcopal Church General Conference Journal, 
1900, p. 468. For histories of NCEU, see C. A. Littlefield, 11 A 
Brief History of the National City Evangelization Union,'' 
Christian City 13 (March 1901) 60 and Wade C. Barclay, History of 
Methodist Missions. New York : Board of Missions of The 
Methodist Church, 1957, III : 67. From 1889 to 1916, the Union 
published its own newsletter Aggressive Methodism later called 
The Christian City, to promote expanded city missions and 
institutional churches. 

22 The Me thodi s t Ti mes , March 19, 1885, cited in Kenneth S. 
Inglis, The Churches and the Working Classes in Victorian England 
London: Routledge & Kegal Paul, 1963, p. 70. 

23 See Philip S. Bagwell, Outcast London : A Christian 
Response: The West London Mission of the Methodist Church 1887-
1987. London: Epworth Press, 1987, chapter 2, ''The Forward 
Movement : Ferment within Methodism,'' pp. 5-12 and J. Munsey 
Turner's chapter in History of the Methodist Church in Great 
Britain, edited by Rqpert C. Davies et al. london: Epworth 
press, 1983, III, 351-361. Robert Currie takes a different view 
of the Forward Movement in his 1968 sociological study of British 
Methodism: Methodism Divided. London : Faber and Faber, 1968: 
''The context of the Forward Movement is the crisis in Methodism 
caused by resurgent Anglicanism, rather than the overlapping 
crises caused by awareness cf a vast urbah population alienated 
from Christianity.'' p. 178. Methodist union to meet the Anglican 
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But the Forward Movement was a moral crusade, not a 
financial one. To build Central Halls and underwrite the 
expanded program Hughes and company planned for them required 
money--much money--more than any one community could raise. The 
Twentieth Century Fund was a scheme inaugurated by at the British 
Wesleyan conference of 1898 to raise "one million guineas from 
one million Methodists" by the beginning of the new centur-y. 24 

The fund attracted a good deal of wealthy lay suppor-t, notably 
from the Rank and Perks families. 2 ~ More than half of the 
crusade's asking was allocated to building chapels and mission 
halls. The center piece of the crusade was the building of 
Westminster Central Hall, Methodism's multi-purpose Vatican, 
opposite Westminster Abbey in London. Fully subscr-ibed by 1902, 
the roll, containing a million signatures, was deposited with 
great fanfare at the partially completed Westminster Centr-al 
Hall. 

American Methodist leaders also saw the turn of the centur-y 
as a special occasion to r-ai se the level of giving. Sb:. months 
after the Wesleyan Confer-ence adopted the Twentieth Century Fund 
the Methodist Episcopal bishops at their fall meeting in 
November-, 1898 made an •appeal to the members and fr-i ends of the 
church to contribute $20 million above and beyond the regular
gifts as a thank offering ''for the mercies of the nineteenth 
century and for preparation for the opportunities and obligations 

challange was the Forward Movement's grand design, argues Currie. 

24 The foundation document for the fund from the 1898 
conference Minutes is conveniently reprinted in A History of the 
Methodist Church in Great Britain , edited by Rupert Davies et al. 
London: Epworth Press, 1988, IV, pp. 601-604 or Wesleyan 
Methodist Church. Conference. Minutes 1898, 342-347. For final 
report of the campaign, see conference Minutes, 1904, appendix 
XI I , pp. 511-515. 

2 e For the Rank family, see R. G. Burnett, Through the 
Mill, The Life of Josep h Rank. London : Epworth Press, 1945 and 
Joseph Rank, The Master Millers; The Story of the House of Rank. 
London: Harley, 1955; for the Perks family, see Denis Crane, The 
Life-Story of Sir Robert W. Perks, Baronet, M.P. London : R. 
Cul 1 ey, [ 1909 J. 

10 



Rowe: Trans-Atlantic Social Gospel, p. 11 

of the twentieth century. " 2 6> The new fLtnd appears to have been 
modeled after the British fund. As early as June of that year 
articles began to appear in the Christian Advocate on the wisdom 
of following "OLlr kin across the sea" in proposing such a fund 
for the Methodist Episcopal Church. 27 In September Thomas B. 
Stephenson, famous as founder of the National Children's Home in 
London, sent a long letter to the Advocate bragging about the 
new Wesleyan city mission initiative. 28 Bowing to pressure and 
British precedent the American bishops proposed a fund which 
would pay off indebte~ness on church property and endow new 
mission initiatives in higher education and social service. 29 

Bishop Charles Henry Fowler of the Buffalo <NY) Episcopal Area 
played a key role in convincing the bishops to act. He attended 
the Wesleyan Conference which adopted the fund as a fraternal 
delegate and became a member of the executive commitee of the 
newly created American fund. 30 

With no dissenting voice, the 1900 General Conference 
endorsed the Twentieth Century Thank Offering and appointed a 

2 • First public announcement came in the November 24, 1898 
issued of the Christian Advocate (NY): "Twentieth Centur-y Thank 
Offering," p. 1919. A commendatory letter from the Corresponding 
Secretary of the Missionary Society, the Rev. Adna B. Leonard, 
appeared four weeks later, December 29, 1898, p. 2133. 

27 C.H.Payne, "Ten Millions for the New Century," 
Christain Advocate (NY) June 23 , 1898, p. 1023. Se also lively 
discusion which ensued on pages 1141 and 1343. 

28 Thomas B. Stephenson, "Foreign Corr-espondence, English 
Letter," Christian Advocate Sept, 1, 1898, pp. 1419-1420. 

2 "' For brief historical sketch see "Twentieth Century 
Thank Offering," The Methodist Yearbook, 1903. New York: Eaton 
& Mains; Cincinnati : Jennings & Pye, [1903], p. 124-128. See 
also series of three? Twentieth Century Thank Offering Leaflets , 
published beginning in 1899. 

~° For Bishop Fowler's role in the launching the Twentieth 
century Fund, see Enc y lopedia of World Methodism, edited by Nolan 
B. Harmon. Nashville: United Methodist Publishing House, 1974, 
I: 869. 
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large commission to carry out the mandate. 3 s The campaign, 
launched nationwide at Watchnight services December 31, 1899, got 
off to a slow start. The first year of the campaign nearly passed 
before most annual conferences organized their local effort. When 
gifts and pledges faltered, the deadline for receiving gifts and 
pledges was postponed until January 1, 1903. By May of 1904 the 
Thank Offering Commission reported that the $20 million goal had 
been exceeded by almost $2 million dollars. How much of the $22 
million pledged was actually paid is hidden in the records. 32 At 
the same time, the Methodist Episcopal Church, South successfully 
completed their own Twentieth Century Fund for higher education, 
meeting their goal of $1.5 million. Subscriptions reached just 
over $2 million, of which $1.4 million was actually paid. 33 

3) SOCIAL SERVICE UNIONS AND FEDERATIONS 

The Methodist Federation for Social Service did not spring 
full grown out of the consciousness of a little band of American 
Methodist clergy as is implied in most accounts of its founding. 
In the keynote address delivered to the Federation ' s first 
national convocation in 1908, Herbert Welch, founding president 
of the Federation, recognized the generality of the social 
movement that produced the Methodist federation and the other 
social service organizations. He singled out as a model the 
Wesleyan Methodist Union for Social Service formed three years 
earlier in England. 34 

~ 1 Methodist Episcopal Church, General Conference Journal, 
1900, pp. 465-467. The Commission later designated $8 million 
for church buildings, $8 million for higher education, $3.5 
million for city evangelization programs, and $.5 million for 
clergy pensions. 

32 "Repor·t of the Twentieth Century Thank Offering 
Cammi ssi on," Methodist Episcopal Church, Gener·al Conference 
Jour-nal, 1904·, pp. 677-687; "The Twentieth Century Thank
Offering," The Methodist Year Book. 1904. New York : Eaton & 
Mains; Jennings & Pye, (1904], p.126 

33 History of Amer-ican Methodism, edited by Emory 
S. Bucke. New York : Abingdon Press, 1964, III: 235-236. 

::s 4 Herbert Welch, "The Church and the Social Need," in The 
Socialized Church : Addresses before the First National 
Conference of Social Workers of Methodism, St. Louis, November 
17-19 2 1908, edited by Worth M. Tippy. New York : Eaton & Mains; 
Cincinnati : Jennings & Graham, 1909, p. 21. The standard, 
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The chief duty [of the newly formed federation, he told the 
St. Louis convocation, was] to put American Methodism where 
English Methodism has come to be, distinctly on the side of 
Christ's 'little ones·; not to appear as the advocate of any 
class, be it rich or poor, but as the friend of all 
because they are [all children of God]; to be once again and 
more fully than ever ' the Church of the people. • 3 ~ 

What made the creation of an American social service caucus 
seem necessary had been the studious avoidance of the labor 
question by Methodist Episcopal bishops and General Conferences 
from 1892 to 1904. Repeated frustration led Welch and a small 
group of social liberals to take the initiative and circumvent 
both bishops and general conference. Abetted not only by the 
prevailing mood of progressivism in the nation but also by 
British Wesleyan precedents, they launched a social movement that 
would present the 1908 General Conference with a fait accompli. 

In 1906, liberal circles in New York City and Ohio began 
private initiatives, quite independently of one another, for the 
purpose of creating a Methodist social service organization. In 
New York City, Frank Mason North, influential executive of the 
New York City Church ENtension and Missionary Society, contacted 
several of his colleagues and corresponded with a young, 
intelligent and ambitious social activist pastor working in the 
Stockyards area of Chicago, Harry F. Ward. 36 In Ohio, E. Robb 

though unpublished, history of the Methodist Federation for 
Social Action is Milton J. Huber, A History of the Methodist 
Federation for Social Action, doctoral dissertation, Boston 
University, 1949. The best account of the founding of MFSA is 
Donald K. Gorrell, The Age of Social Responsibility: The Social 
Gospel in the Progressive Era 1900-1920. Macon, GA: Mercer 
University Press, 1988, chapter 6, "Methodism to Serve the 
Present Age," 89-104. For topical essays see The History of the 
Methodist Federation for Social Service/Action, special issue of 
Radical Religion 5 (1980). The best contextual monograph is 
Walter G. Muelder, Methodism and Society in the Twentieth Century 
Nashville: Abingdon Press, 1961. 

315 Welch, "The Church and the Social Need," in The 
Socialized Church, 30-31. 

36 Ward's appointment was Union Avenue Methodist Episcopal 
Church, a settlement project aided by Northwestern University in 
Evanston. North and Ward knew each other through their work for 
the Open and Institutional Church League. Ward also published 
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Zaring, editor of Cincinnati-based Western Christian Advocate 
began discussing social strategy with Worth Tippy, Zaring's 
former DePauw classmate and pastor of an important institutional 
church in downtown Cleveland <Epworth Memorial Methodist 
Episcopal Church). 37 These two circles eventually became aware 
of each other through the mediation of Herbert Welch, President 
of Ohio Wesleyan University and a clergy member of the New York 
Conference. :::.~a 

The catalyst for the discussions of both circles had been 
the formation of the Wesleyan Methodist Union for Social Service 
(WMUSS) in 1905. The creation of the Union crowned two decades of 
"aggressive" social Christianity in British Methodism. This 
movement owed its origins in the late 1880s to the intrepid Hugh 
Price Hughes, 39 while Hughes· more socially radical associate, 
Samuel E. Keeble, organized the Union and served as its 

several articles for the Christian City, North ' s journal for the 
National City Evangelization Union of the Methodist Episcopal 
Church. See William M. King, The Emergence of Social Gospel 
Radicalism in American Methodism. Unpublished doctoral 
dissertation, Harvard •University, 1977, pp. 20-21. For 
biographies of North and Ward, see Creighton Lacey, Frank Mason 
North: His Social and Ecumenical Mission. Nashville: Abingdon 
Press, 1967 and Eugene Link, Labor-Religion Prophet: The Times 
and Life of Harry F. Ward. Boulder, CO: Westview Press, 1984. A 
much briefer but more perceptive analysis of Ward is: William M. 
King, The Emergence of Social Gospel Radicalism, 159-188. 

37 For brief biographical sketch of Zaring, see Methodist 
Church (US) Indiana Conference Minutes, 1954, p.739. For 
biography of Tippy, see unpublished autobiography, Worth M. Tippy 
Papers, Archives of DePauw University and Indiana Methodism, 
Greencastle, IN and "Worth M. Tippy, 11 in Methodist Church (US) 
New York Conference Journal, 1962, 241-242. 

36 Herbert Welch, As I Recall My Last Century. Nashville 
Abingdon Press, 1962, especially pp. 52-53. 

39 See Dorothea Hughes, The Life of Hugh Price Hughes. New 
York : A. C. Armstrong, 1904; John Kent, "Hugh Price Hughes and 
the Nonconformist Conscience," in Essays in Modern English 
Church History, edited by G. V. Bennett and J. D. Walsh. London 
: Adam 81. Charles Black, 1966, 181-205 and William M. King, "Hugh 
Price Hughes and the British Social Gospel," Journal of 
Religious History 13 (1984-1985) 66-82. 
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President. 40 Its mission was defined as: 
the collection and study of social facts, the pursuit of 
social service, and the discussion of social problems and 
theories from the Christian standpoint, with the view to 
educate public opinion and secure improvement in the 
conditions of life. 41 

As far back as 1899 Keeble had publicly pleaded for a 
social service union. 42 During his Manchester ministry, Keeble 
set up a society in his circuit to consider housing, education, 
health and sanitation. This ambitious program recieved favorable 
comment in the Methodist Recorder, 43 and other districts began to 
set up their own societies. During the Bristol Conference of 
1905, a small group of young social-minded clergy under the 
inspiration of Keeble, officially started the Union with its 
watchword "See and Serve." Keeble L1rged members to "tactfully" 
infiltrate the various church organizations and meetings and to 
be ready for "a great work of social propagandism" when numbers 
were sufficiently great. 44 

Although sometimes worried by "socialism" within Methodist 
ranks, the Wesleyan press gave the new Union a cautious welcome. 
The new Union recruited able leadership--Keeble as president, 
Lidgett and Rattenbury as Vice Presidents, and Lofthouse as 
secretary. By the end of 1905, Keeble was able to announce that 
WMUSS had been established in every large city in Britain. Its 
most effective propaganda was the publication of a penny pamphlet 
series Social Tracts for the Times. Keeble wrote the first 
number, Christianity and Socialism. The Union also published a 

40 The two best studies of Keeble are: Maldwyn Edwards, 
S.E.Keeble: Pioneer and Prophet. London : Epworth Press, 1949 
and Michael S. Edwards, S.E. Keeble: The Rejected Prophet. 
Bro:-:ton : Wesley Historical Society, 1977. (Wesley Historical 
Society Lecture, 1972) For Keeble's views on the labor movement 
and socialism, see his Industrial Daydreams: Studies in 
Industrial Ethics and Economics. London : Robert Culley, 1896. 

41 The Social Outlook, Pap e rs on Social Problems read at the 
Second Oxford Confernce of the Wesleyan Methodist Union for 
Social Service, Easter 1910. London : Robert Culley, 1910, iii. 

42 

44 

Maldwyn Edwards, S.E.Keeble, 1949, p. 65 . 

Methodist Recorder June 11, 

The Social Outlook , 1910, p. 

1905. 

210. 
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newsletter, See and Serve 4
~ (the Union's motto), and held a 

series of scholarly conferences with published proceedings which 
filled many gaps in official Wesleyan social thinking. 4 • 

The founding of WMUSS represented a major event in the 
evolution of Wesleyan social thinking. Before 1905, social 
responsibility was confined to a small group cf social problems 
which were of decreasing importance in British life. Through the 
WMUSS Keeble presented his church with an agency devoted to the 
systematic study of a wide range of social issues. Yet it was to 
develop in a way that Keeble had not forseen, for its connexional 
success was made at the expense of its founder ' s ideas. 47 The 
respected John Scott Lidgett of the Bermondsey Settlement, after 
the sudden death in 1902 of Hugh Price Hughes, the 
denomination's chief spokesperson on social questions, paved the 
way for acceptance of the new union but steered the Union and the 
connexion toward the center away from Keeble ' s increasingly 
radical socialist position. While WMUSS continued to influence 
the church towards social justice, it was increasingly divorced 
from the Christian socialism that Keeble championed. 48 

All five American Methodist social reformers keenly followed 

Published 1906-1917 with a single editor, Henry Carter. 

46 The Citizen of Tomorrow (1906), Social Science and 
Service (1909), Social Outlook (1910) and, most important of all, 
The Social Teachin g of the Bible (1909). 

47 Michael S. Edwards, S.E.Keeble: The Rejected Pr ophet. 
Broxton: Wesley Historical Society, 1977, p. 29f. 

4 a P. d ' A Jones in The Christian Socialist Revival 
R~_li g ion , Class and Social Conscience in Late Victorian En g land 
18 7'7-1914. <Pr·inceton, I\JJ : Princeton University Press, 1968) has 
traced this process in almost every British church : a small, 
pioneeing socialist group began social movements within their 
churches which were later swamped by a large influx of moderate 
reformers who were generally acceptable. Denominational 
acceptance of social responsbility may have been made possible by 
such a development. The Union achieved a victory of sorts in 1918 
when a Temperance and Social Welfare Committee was established in 
Wesleyan Methodism. The aims of WMUSS appeared to have been 
fulfilled, and it survived in a weakened state until 1926, when 
it quietly expired, but not before Keeble convinced a wealthy 
Methodist layman, J. H. Beckly, to endow an annual conference 
lecture on social service. 
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these British developments. Welch was enthusiastic about them 
because he had been in England in 1892 and in 1902. 49 Later in 
life, in his autobiography, Welch commented : 11 the r·eal shaping 
of my thought of Christian sccal responsiblity undoubtedly came 
from British Methodism, which was in advance of us in America. " 15 ,;:, 

Ward had been born and raised in a London suburb during Hughes· 
emergence as a social force.~i North, growing impatient with the 
limited effectiveness of National City Evangelization Union, 
encouraged Ward to vacation in England in 1907 in order to hold 
consultations with Keeble and to learn first-hand the new 
Wesleyan social strategies. Back in Ohio, the new WMUSS had 
taken editor Zaring's fancy as well, and he proceeded to solicit 
opinions of Tippy and Welch. "It must be plainly confessed," 
wrote Zaring in an editor-ial, "and confessed with some sense of 
shame and remissness, that the Wesleyan Church across the sea is 
showing itself much more alive and alert to every social problem 
than is our own church in the United States." 52 Tippy had long 
wanted to visit England. When his congregation granted him a 
three-month sabbatical during the spring and summer of 1907, and 
a wealthy parishioner agreed to pay his expenses, Tippy decided 
to take the voyage, eager to learn all he could about the work of 
the Wesleyan Union and visit as many of the Central Missions as 
possible. ~:.5 

49 Herbert Welch, As I Recall My Last Centurz. Nashville: 
Abingdon Press, 1962, 51-52. Welch's report on his 1902 visit to 
Wesleyan city missions, first given as an address to the NCEU 
convention in 190::::;, was published in the NCEU jour-nal, The 
Christian City, in 1904. Seep. 5 above. 

Welch, As I Recall My Last Century, p. 49-50. 

51 Ward's father was a grocer and a Wesleyan Methodist 
local preacher in Chiswick. Young Harry followed his father and 
became both a grocer and local preacher- until he emigrated to the 
United States at age seventeen seeking a university education. 
As a tradesman son he could not enter an institution worthy of 
his ability. Ward returned to England in 1907, the crucial year 
prior to the founding of MFSS, but Link makes no note of it. 
Link, Labor-Religion Prophet, 3-5. 

:s::a E. Robb Zar·ing, "Christainity and the Laboring Man," 
Western Christian Advocate 4 September 1907, p. 3, 

~:::s Worth M. fi ppy, 11 Autobiography," Lmpubl i shed 1'1S, Worth M. 
Tippy papers, Archives of Depauw University and Indiana 
Methodism, Gr-eencast 1 e, l N, Bm: DC627, "Europe 1908, 11

; Donald K. 
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As an undergraduate at DePauw, lippy devoted himself to 
religious and social activities, including work for the Y.M.C.A. 
and the Student Volunteer Movement, which had only recently been 
organized. He spent the summer after college graduation with a 
Jewish family in New York City's garment district to observe the 
working class at close range. The following fall, Tippy enrolled 
in a Ph.D. program in English Literature at Cornell University. 
An economics course by Professor Edward A. Ross on ''Present-Day 
Economic Reforms" changed his mind. By the end of his Fr·eshman 
year he had changed majors and careers·: he would study economics 
and prepare for the parish ministry. Tippy's decision to prepare 
for the ministry was made only after Professor Ross and others 
convinced him that a great opportunity for social leadership 
awaited him in urban ministry. 

In 199:5, Tippy retL1rned to lndi ana as a young minister, 
founding the first social mission in the city of Lafayette. The 
Christian Socialist movement was proving itself to be an 
irresistible attraction. He became a confirmed follower of 
George Herron. 1ippy also joined J. Stitt Wilson's fervid 
"Christian Social Crusade," an evangelistic movement with a 
strong emphasis on "brotherhood and social justice," which was 
carried on by street-corner preaching in many cities. Tippy was 
one of the most active organizers for the Christian Socialist 
movement in Indiana. His church in Terre Haute became the 
headquarters for the crusade in the central part of the state.~ 4 

In 1905, Tippy transferred out of the Indiana Conference (to 
the relief of his District Superintendent and Bishop I am sure!) 
and took charge of the prestigious Epworth Memorial Church in 
Cleveland, Ohio. 1·here, Tippy toned down his socialist talk and 
took up the practical task of making his church a center for 
social welfare work. He turned laypeople into social workers, 

Gorrell, The Ag e cf Social Responsibilit y : The Social Gospel in 
the Progressive Era 1900- 1912. Macon, GA: Mercer University 
Press, 1988, p. 91-92. 

e;.1.1- See Worth l''I. Tippy, 11 fhe Terre Haute Campaign, 11 Social 
Crusader (July 1, 1899), p. 14. For Stilt's Crusade see Charles 
Howard Hopkins, rhe Rise of the Social Gospel in American 
Protestantism 1865-1915. New Haven: Yale University Press, 
1940, 199. Details on Tippy ' s life during this period come 
largely from William M. King, The Emergence of Social Gospel 
Radicalism, pp 60-65 citing Tippy's MS autobiography. 
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organized a Charities Council, cooperated with city officials, 
and opened the church seven days a week as a neighborhood 
center.~~ Eleven years later, in 1916, Tippy left the pastoral 
ministry altogether and assumed the chairmanship of the Committee 
on the Church and Social Service of the ~ederal Council of 
Churches as a replacement for the ailing Josiah Strang. When the 
Committe became an official commission in 1917, Tippy became its 
first full-time salaried executive.~• 

But from May through July of 1907 Tippy was en the road, 
traveling about England and talking with Wesleyan social leaders. 
In a 1948 autobiogr·aphical letter, l"ippy r·emember-ed his 
conversations with five WMUSS leaders: Rattenbury, Lofthouse, 
Gr-egory, Johnson, and Pearse.~7 

--John Er-nest Rattenbury, Vice President of WMUSS, like 
Keeble, was a self-avowed socialist. Much of his ministr-y was 
spent in city missions, including eighteen years in the West 
London Mission, wher-e he pr-eached first in the Lyceum Theatr-e and 
then opened the Kingsway Hall. ~ 0 

~ 5 In 1914 Tippy described his exper-ience in awakening 
Epworth Memorial Chur-ch, Cleveland to its social ministry in a 
study book the Missionary Education Movement of the United States 
and Canada, an ecumenical educational and publication program 
sponsored by main - line Protestant denominations, asked him to 
wr-ite. Worth M. Tippy, The Church a Communit y Force: A Stor y of 
the Devel op ment of the Communit y Relations of Epwor t h Memor-ial 
Church, Cleveland , Ohio. New York : Missionary Education 
Movement of the United States and Canada, 1914. (Library of 
Chr-istian Pr-ogress, no. 1) 

56 Tippy ser-ved in the post until 193 7 when he retired. He 
returned to DePauw in 1951 to organize and develop the archives 
both of the univer-sity and of Indiana Methodism and served as 
dir-ector of both for six year-s until he moved to Laurel, 
Mississippi wher-e he lived with his daughter until his death in 
1961. 

~ 7 Tippy to Milton J. Huber, November 16, 1948 "I met 
Rattenbury, Lofthouse, Gregory, Johnson, Mark Guy Pearse, and 
others." Cited in Huber-' s ,_'.:.i Hi stor- y of the Methodist Federation 
for Scocial Action. Unpublished doctor-al dissertation, Boston 
University, 1949, p. 59. 

::,e Paul W. Chilcote, wlhe Legacy of J. Ernest Rattenbur-y," 
Methodist Histor y 21 (1982-1983 ) 20 7-224. 
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--William Frederick Lofthouse, founding secretary of WMUSS, 
apart from three years in a circuit (1901-1904) and three as a 
chaplain in the armed forces (1916-1919), spent the whole of his 
career teaching at Handsworth College, Birmingham. An Old 
Testament specialist, Professor Lofthouse was also deeply 
committed to social justice.~• 

--Arthur E. Gregory's zeal for social service was kindled 
during his youth when he served as a volunteer in the church's 
National Children ' s Home in London. After serving Methodist 
circuits for twenty years, he returned to the Children's Home to 
suceed Thomas B. Stephenson as chief executive of what had become 
a national network of forty child-care facilities across the land 
in 1898. 60 

--Robert Crawford Johnson, in 1890 was appointed by the 
Irish Conference to organize the Forward Movement in Belfast, and 
as a result of his efforts, the Belfast Central Mission was 
founded and its headquarters, Grosvenor Hall, was built.~ 1 

--Mark Guy Pearse, from 1887 until 1904, was associated with 
Hugh Price Hughes in the West London Mission where he was 
responsible for the preaching services. For years he drew one of 
the largest London congregations to St. Jarnes's Hall, rivaling 
the great Spurgeon.~ 2 

1·wo key characters in Wesleyan social thought and action in 
the period are missing from Tippy's list of remembered 
interviewees but may be included among the unnamed "others": 
Keeble, who may have been too radical, and Lidgett, who may have 
been too busy. 

Tippy not only talked to Wesleyan leaders he carefully 
observed their missions. In his 1948 autobiographical letter, 
Tippy singles out visits to "the Leysian Mission in London and 
the great Central Halls in Leeds, Manchester, Newcastle, Glasgow 

~• In addition to publishing two books on the Old 
·restamnent, he published three on social issues: Ethics and the 
Fa mi ly, Altar, Cross a nd Communi t y (1921) and Purity and Racial 
Health (1920). 

Obituary, Wesleyan Methodist Church, Minutes , 1912, 154-
156. 

61 BIO 

62 Mrs. George Unwin (his daughter) and John Telford, Mark 
Guy Pearse 2 F'r·eacher, Author. Artist. London : Epworth F'res~ 
1 9 :3:0. 
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and Belfast. ""-" ;3 

On his way home, before taking the train f r om New York to 
Cleveland, fippy spent a day in New York with Frank Mason North. 
Tippy learned that North had been discussing the need for a 
social service caucus with Han·-y F. Wc.u·d. The seemingly 
coincidental natur-·e of their plans gave the two men a euphoric 
sense of unity and purpose. Soon after lippy returned to 
Cleveland, he invited North from New York, Ward from Chicago and 
Welch and Zaring from Ohio, to meet in Cleveland to take the next 
s tep. Only three of the five were able to be present for the 
September 13 meeting: Welch, North and Tippy. After exchanging 
ideas on the nature of the proposed denomination-wide social 
service association, the trio decided to call a conference in 
Washington, DC in December 3-4, 1907 to launch it. Invitations 
were sent to prominent Methodist social leaders--clergy working 
in the fields cf church extension, religious journalism, 
education and the parish ministry and to lay leaders in business 
and government. Their intention, as Welch explained in his 
autobiography, 

had been to bring together a few Methodists of some 
strength and standing, including diverse occupations and 
predispositions, believing that such a group could do more 
than a specialized group to represent, to educate, ta 
influence, and to unify cur church. 64 

6 3 Tippy to Huber, November 16, 1948, in Huber, History of 
MFSA, p. 59. --Leysian Hall in City Road, five minutes walk from 
Wesley ' s chapel, was a mission hall and social settlement 
combined. Founded by William F. Moulton to teach "brotherhood" 
to the boys in the Leys School, Cambridge, its impressive 
building was opened by the Prince and Princess of Wales in the 
summer of 1904. - - Oxford Place Chapel became the center of a new 
inner-city circuit in Leeds in 1891, and three years later, 
Samuel Chadwick was sent to head it. Aggressive evangelism and 
social work went hand in hand for a dozen years until Chadwick 
left to found Cliff College in 1907.--Manchester was home to the 
oldest and perhaps best known of the Central Halls, begun in the 
heart of the0ndustrial city by Samuel Collier in 1886. Collier 
bui 1 t up what he cal 1 ed "the 1 ar·gest congregation in the wor 1 d 11 

which met for more than twenty years in the Free Trade Hall until 
Albert Hall was built in 1910.--NEWCASTLE had a city mission 
hall from Wesley ' s day when the Orphan House was begun NEED 
MDRE.--GLASGOW-- Belfast, see discussion of Robert C. Johnson above. 

Welch, As I Recall My Las t Centur y, 53. 
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{:)s an inducement to pr·ospect i ve members:,;, the con+ er·e1H,?ce 
organizers arranged an interview with President lheodore 
Roosevelt for the second day of the conference.•~ l'he organizers 
believed that the prestige of the leaders associated with the new 
society would force the denomination to deal with the social 
issues that the federation was sure to raise at the next 
General Conference. 

·rwenty-five lay and clergy leaders attended the unofficial 
meeting in Washington.•• When Frank Mason North moved the 
establishment of a Methodist Federation for Social Service, the 
motion carried. 67 A brief mission statement for the new 
voluntary organization was drafted and adopted: 

..• to deepen within the church the sense of social 
obligation, ... to study social problems from the Christian 
point of view, and to promote social service in the spirit 

od:.!.."!i 
11 C:a1 l for· the Washirlgtc:)n Conferer1ece, 11 Llndated 

circular, Minutes of the Methodist Federation for Social 
Service, 1907-1930, Drew University Library, Madison, NJ, USA. 
The best account of the founding of MFSA is Donald K. Gorrell, 
The Age of Social Responsibility: The Social Gospel in t he 
Progressive Era 1900-1920. Macon, GA: Merc~r University Press, 
1988, chapter 6, "Methodism to ser .. ve the p,,-esent Age," pp. 89-104. 

•• Two-thirds of the delegates were clergy, though of the 
clergy only one-third were serving as pastors; the majority were 
social workers, progressive educators and denominational 
executives. Delegates were equally distributed from the East and 
Midwest, with only minimal representation from the south and 
west. Only three delegates were women : Mary McDowell of the 
University of Chicago Settlement House, Bertha Fowler, a 
deaconess, and Isabelle Horton, a worker at the Chicago Training 
School for Women. A few years later, Grace Scribner and Winifred 
Chappell, both from the Chicago Training School, joined the inner 
circle of the MFSA e:-:ecutive committee. William M. King, The 
Emergenece of Social Gospel Radicalism, 26f. 

67 The name "federation" was chosen as a compromise, other 
alternatives being alliance, fellowship, fraternity, league, 
union and army. The term "federation" was popular in the 
progressive era: e.g. American Federation of Labor, National 
Civic Federation, ,'::\nd F·eder·al Council of Churches. "Social 
Service" in the Federation's name 1--,as changed to "Social Action" 
in the 1948. 
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of Jesus Christ.•• 

The rest is history. The General Conference of the 
Methodist Episcopal Church, which met five months later (May 
1908), recognized the needs of the city and the problems of 
unrestrained capitalism. Nearly a third of the Episcopal Address 
was devoted to social themes, and President ·Theodore Roosevelt's 
stirring address reinforced the mood to act. The conference 
commended the denomination ' s City Evangelization Union to 
coordinate the work of city missions and institutional churches, 
and promised to fund more adequately their property and their 
program needs. The recommended program included the 
transformation of downtown churches into new centers with modern 
methods of service, missions to racial/ethnic population, day 
care centers and industrial schools, social and settlement work, 
the support of rescue missions.• 9 Most importantly, the 
conference adopted the church's first social creed, drafted by 
MFSS leaders. 

CONCLUSION 

American Methodism's turn of the twentieth century rebirth 
of interest in social justice was part of a wider movement in 
the world family of Methodist churches that sought a rethinking 
of the church's understanding of itself and of its mission in 
order to counteract its culural isolation. Under the rubric of 
social holiness, Social Gospel or Christian Socialism this 
movement affected Methodist points of view throughout the North 
Atlantic world, where the traditional values of western 
Christianity were being strained by the accelerated pace of 
industrial capitalism and scientific mobilization. 

This movement led to new programs and buildings for local 
churches, new funding and often independent advocacy groups. This 
religious realignment, first in England and then in America, 
sprang from the reaction of the younger, more highly educated 
generation of religious leaders to the increasingly secularized 
culture. The problem was not merely that the new generation 
feared the growth of irreligious forces, but that it feared a 
loss of Christianity's credibility in the wake of an aggressive 

68 Minutes of the MFSS, 3-4 December 1907, pp. viii, 1-16. 
Drew University Library, Madison, NJ. 

•• Methodist Episcopal Church. Journal of the General 
Conference, 1908, pp. 615-617, 1383-1386. 
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technological civilization. Such leaders hoped to relieve the 
culural stress on Christianity by enlarging the notion of what 
was "religious," from its older dogmatic and pietistic: bases to a 
flexible concept that embraced as many areas of social experience 
and activity as possible. Social service and reform were simply 
the most effective and tangible ways of expressing and 
internalizing this new religious formulation. '!'heir- effor-ts, 
abetted not only by the prevailing mood of progressivism in the 
United States but also by British Wesleyan precedents, elicited 
an enthusiastic response from many young Methodist leaders and 
cautious acceptance by the establisment. 
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