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I.

Introduction – theme, review of research and sources

At the UMC Archives at Madison/NJ, there is a large poster in the corridor of the offices that
shows Jesus on the move, behind him a rainbow above damaged churches, war-ravaged areas,
women and children crying imploring for help while troops of active young men and women
follow him. This poster for the Crusade for Christ Program aroused my curiosity.
I received a research award at Bridwell Library (SMU/Dallas, TX), where I had found resources that helped to give information about both: the Kingdom Advance Program of the
Evangelical United Brethren Church (EUBC) and the Crusade for Christ of the Methodist
Church (MC), similar programs within the broader Methodist tradition in same time-period. I
had explored and described the Kingdom Advance Program in view of relief and reconstruction of the EUBC in Germany after World War II before1. In this paper I intend to focus on
the Methodist Crusade for Christ program, what this program was about and how it was accepted in the church, especially as it combined democracy and Christianity.
Although, there has been little written about this program. Bishop John Wesley Hardt once
said in an interview2, that the Crusade for Christ program forced in the Methodist Church an
enormous revival in the second half of the 1940s and beginning of the 1950s. This manifested
itself in Sunday-school growth, increased engagement by and expertise of lay persons, pastoral vocations, publication, Christian schools and education, and the planting of new congregations.
Kenneth Rowe noted the Crusade for Christ program in his article “Making Methodist Disciples, 1939 – 1968” the enormous growth of Sunday schools, and also the increase of church
members by seven percent in the Methodist Church, huge youth conferences, which brought
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together 11,000 youth and adult leaders on the national level, which followed from.3 Rowe
does not however describe the program itself.
The biography of Bishop Garfield Bromley Oxnam4, written by Robert Moats Miller5, does
discuss the program. Oxnam was a Methodist church leader who had a stake in a lot of different ecumenical boards and influenced the direction of his church. He worked in the Federal
Council of Churches of Christ, whose president he was from 1944 to 1946. He cultivated useful contacts including the presidents of the United States (Roosevelt, Truman, and Eisenhower). He was a delegate in an observing group who visited Germany in 1945 just at the end
of war. In the person of Oxnam, a lot of important political and ecumenical connections run
together. So it is not astonishing, that he became the initiator of the Methodist Crusade for
Christ program.
Working on the Methodist history in Germany, one notices that after World War II all Methodist or EUB materiel relief came under the heading of these evangelistic-missionary programs. We find it on the letter-head of the accompanying letter. So the various relief consignments arrived under these program titles, including clothes, kitchen equipment, technical
parts or bicycles. While one could not send money directly, the EUB for example sent raw
materials (such as cotton) which could then be sold at a profit for church reconstruction
(chapels, hospitals, kindergartens, old people residences, or domiciles for refugees). These
transactions fostered economic activity in the years that followed. In that way offerings of
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members in the United States were multiplied.6 Behind all this stood a holistic understanding
as part of a mission to spread the gospel.
There seems to be very little secondary source material about the Crusade for Christ program
outside of the Biography of G. Bromley Oxnam. Therefore this paper is based on primary
sources including the journals of the General Conferences from 1940, 1944, and 1948, church
newspapers (Zions Herald, The Christian Advocate, The Methodist Woman), and finally the
personal writings of church leaders who were heavily involved in the programs such as
Bishop William C. Martin, whose papers are located in Bridwell Library, too. A collection of
Oxnam’s papers are located there as well.
The following paper is more or less a research project with some provisional results, few outcomes, some explained backgrounds and at the end questions that have to be clarified by research in the future. All this is mainly from a German perspective.

II.

Irritation: The title “Crusade”

The title “Crusade” sounds quite strange to European ears. However the term is used even today often used in American contexts. The Campus Crusade for Christ is quite popular on
American University campuses. This ministry was founded in 1951 by Presbyterian Bill
Bright and has spread as far as Asia offering an evangelistic program in universities.
Between 1934 and 1960 there was a movement entitled the Progressive Education Movement
in which liberal teachers wanted to influence the educational process to further develop
American democracy. The initiatives from the Association for the Study of Education in its
Social Aspects (since 1936, John Dewey Society) has been described by Daniel Tanner in his
book about this movement as a Crusade for Democracy.7
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The Federal Council of Churches (FCC)8 in connection with World War I established a Commission on International Justice and Goodwill. Sidney L. Gulick, the secretary of this commission, entitled his 1923 published book about the possibility of working for a violence free
world The Crusade for a Warless World9. Gulick critically analyzed his current world political situation and set forth a program which included: the recognition and acceptance of personal responsibility for the spread of appropriate literature, education, apologetics, resolutions,
petitions, the creation of study groups, even letter writing campaigns to politicians. He wrote:
“The next great forward step for Christians in every land is the Crusade for a Warless World,
a Crusade fired with holy and invincible enthusiasm, receiving joyous support from millions.
The opportunity of the ages is before us. The suffering, war-sick world awaits our response to
the call of the Prince of Peace.”10
In July 1943 the FCC Commission to Study the Base of a Just and Durable Peace led an International Roundtable11 with 61 church leaders from 12 nations12, which then formulated a
Message for a New World Order13. This message included proposals for a reconciled relationship with the enemy after the conclusion of World War II. Among these was the roll of World
Christianity in the re-education of the German and Russian nations as well as the far-East in
Christian-Democratic principles. Bishop Oxnam publicized this program within the Methodist
Church and insured that its contents were furthered in the church’s Crusade for a New World
Order14. His engagement with the program at this time earned it, within Methodist circles, the
title “The Bishop’s Crusade”.
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Dwight Eisenhower (1890-1969), Supreme Commander of the Allied Forces beginning in
1944, published a book in 1948 with the title Crusade in Europe15, in which he described the
Allies’ strategy and victory over Hitler’s Germany. As president (1953-1961) he proclaimed a
Crusade for Democracy. One of his biographers described Eisenhower’s Anti-Communist
Crusade16.

The theme of Crusade is not a reflection of the middle ages. The term gas been so spiritualized as to have little to do with actual with actual was. It is rather connected etymologically
with the idea of mission, with the sense of following and carrying forth the cross of Christ.
Here the enthusiasm and sacrifice for a mission is meant, in the original meaning of the word
as “sent forth”. In the secular realm (as it was used by Eisenhower) it is naturally associated
with passionate Christian idealism, which strengthens and morally legitimizes the action.
How should we now understand the Methodist Crusade for Christ, within the political, social
and Church context of North America. What are the connections and boundaries?

III.

Church Union 1939 – The General Conference of the Methodist Church (1940)

In 1939 the Methodist Protestant Church, the Methodist Episcopal Church, and the Methodist
Episcopal Church, South united, forming the Methodist Church (MC). The united church articulated its roots in its Historical Statement17, where they declared that they had from John
Wesley a unique talent for evangelism, organization and administration as well as an appreciation for education and publications. “Wesley thus united in extraordinary fashion, three notable activities, in all of which he excelled. One was evangelism. . . . The second was organization and administration. . . . The third was his appreciation of education and his use of the
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printed page.”18 Thus the “original divine commission” of the Methodists as leaders in evangelism was strengthened, and the passion for evangelism as central to the life of the church
was declared.19
The next General Conference of 1940 established a General Board of Evangelism which consisted of the six Bishops of the council of Bishops, the Executive Secretaries of the Board of
Missions and church Extension, the General Secretary of the Board of Lay Activities, as well
as a member of the Committee on Spiritual Life and Message from the Women’s Division of
Christian Service, and then in 1944, also a member of the National Conference of Methodist
Youth. This General Board of Evangelism should include important areas of church work and
coordinate them. Their job was to encourage and support all phases and expressions of evangelism by lay and clergy throughout the world. In this way they were to fulfill their commission from the General Conference 1940, in cooperation with the several agencies of the
Church. They were to strengthen the pastors in their ability to lead in the area of evangelism,
through education in the area of evangelism, through the distribution of literature, and „…to
promote the practice of intercession and of family worship, and to stimulate the re-enlistment
of inactive members of the Church in worship and in Christian Service”20. The 1940 General
Conference directed the Board of Evangelism to expand the formerly MECS program, The
Upper Room, to encompass the entire church, and to distribute the devotional by the same
name for the “cultivation of the spiritual life”.21
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The General Conference made another important decision which impacts the Crusade for
Christ program. They recognized the relationship and connectional responsibility for their
mission and autonomous sister churches existing in areas of crisis or war (Japan, China, Germany, Italy, Austria, Poland, France). They were especially sensitive to the difficult conflict
between a national and ecclesial identity. US policy isolationism was being questioned and a
plan was developed with the churches, to guarantee worldwide Law and Order overseen by an
international board, which would address issues economic and racial difference and guarantee
individual freedom.22 They outlined an understanding of a Christian-democratic23 social order.
Those delineations, which involved an international social, economical and legal share of the
responsibility for people outside the US, presented an alternative to the US policy of isolation.
They supported the American awareness to be a moral authority and a world wide defender or
teacher of Christian and democratic fundamental values.
The Methodist Church took a firm stand in the question of a possible inroad in a current conflict as war. They concluded after a long debate, to follow the motion of Ernest Fremont Tittle24: no church branch of The Methodist Church should be allowed to support war preparation or war itself; they should solely work for peace.25

IV.

The 1944 General Conference: Working Foci for the Worldwide Church

The Methodist Church united within itself several diverse interest groups, who desired to be
supported by the 1944 General Conference:
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1) Due to the different studies, conferences and publications of the Commission on a Just
and Durable Peace from the FCC (to which Oxnam belonged), which carefully analyzed
the world-wide political and commercial situation, a plan for a durable peace on the base
of a post-war Christian-democratic world order was developed. It stated, that the churches
as world-wide Christian alliances have the responsibility to make states and governments
aware that they are accountable before God. They also are to be an example for a tolerant
and cooperative community.26
In 1943 the Six Pillars of Peace27 were carefully worded as political axioms and were
spread in a campaign. The pillars opposed the US policy of isolation and made known at
the same time, that American citizens were also responsible for development in the postwar world. Concretely, they demanded the foundation of the United Nations. For this Oxnam initiated an enormous letter campaign, in which members of The Methodist Church
wrote to the president of the United States and to their delegates and senators, to remind
them of their responsibility for justice and world-wide brotherhood, to influence international cooperation.28
Parallel to the FCC, Oxnam established the campaign for a durable world peace as Crusade for a New World Order in the Methodist Church. For this a Commission on Twentyone was constituted to develop plans for a post-war society with concrete assignments
within the world-wide connected church. For this purpose, first a Methodist Bureau of Research was opened, “so that impartial, factual consideration of trends and measures may
be made available to the membership of the Church and thus aid in forming public opinion
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upon the basis of careful research”.29 In this context, a survey was made of all churches
throughout the world that were associated to The Methodist Church. It included information about the current social-political contexts as well as the ecclesial situation (e.g.
church buildings, hospitals, schools) at the beginning of the war.30 All this activity for relief and reconstruction of the destroyed areas was done, while the war was still going on.
Along with recognizing the needs of the churches overseas, the danger of secularization of
the US was reflected.
As a result of this survey, the committee worked out a cost schedule for necessary immediate help to the world-wide relief and reconstruction. The Committee of Twenty-one applied to the General Conference to vote, that “a Church-wide effort be immediately organized inaugurated to raise as a special fund a sum not less than
$ 25,000,000.”31
Ralph Diffendorfer32 in his report about The World Relief and Reconstruction Fund of the
Crusade for Christ reminded the General Conference that: “We need to think first about
getting people again on their feet and making a living, the restoration of human relations,
and personal reconciliation. These latter are the large problems of reconstruction on the
days to come.”33 He also made it clear that the “$ 25,000,000 program of Relief and Reconstruction was only one of five major objectives of the Crusade. The others are the con-
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tinuance of the Crusade for a New World Order, for Evangelism, for reviving Church
School enrollment and attendance, and for a new sense of Christian Stewardship.”34
2) The Committee on Evangelism enthusiastically fought for a simultaneous world-wide
evangelistic program not only for one year but throughout the quadrenium 1944 – 1948 as.
That special assignment was given to the Board of Evangelism in the declaration of union
conference in 1939 as part of Methodism’s divine designation. This was then accredited
by the General Conference in 1944, which authorized the General Board of Evangelism.
The Committee on Evangelism was sure that the “united movement offers the possibility
of such a spiritual renaissance and service to the world as the Church has not known for
many years.” 35
In a dialog about the report one delegate pointed out the need to prioritize Evangelism, for
“a spiritual awakening and his conviction that first things must come first and that no
movement such as we propose can possibly succeed without a genuine spiritual renovation of our Church’s life”.36
3) The Committee on Membership, Lay Activities and Temporal Economy received the assignment from the General Conference in 1940 concerning a unified program for Stewardship Cultivation. They did a lot of “preliminary work, study, research, organization,
education, and development of stewardship materials”37. They applied to implement a
consistent and continuous plan for the training and development of capable christinas.
“There is a tremendous need for the Christian investment of life and possessions in the
world today, if we are to meet the needs presented at this hour in a world disillusioned and
torn by strife.”38
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4) The Board of Education, Sunday School Enrollment and Attendance defended the fundamental relevance of a systematically organized Christian education program that is supported by the Sunday schools. The board recommended: “a) continuing a Church-wide
Program for Church School Attendance; b) leading church school pupils to make decision
for Christ and church membership; c) training persons for membership in the church; d)
improving the quality of the educational service of the local church”.39
When the idea was expressed, that all these projects were essential for the church and partially
overlap each other, it was again Bishop G. Bromley Oxnam, who, after a long debate, offered
a concrete proposal to combine the different concerns. His proposal was that the whole program be integrated into one continuous four- year effort.

V.

Four-year-program of the General Conference in 1944: “Crusade for Christ”

As a sequel to the previously begun FCC Crusade for a New World Order, Oxnam put forth
the various key aspects of the different agencies’ askings as different facets of one goaloriented plan. The Council of Bishops “believes that our [Church-] Government seeks to establish world law and order and recognizes the necessity if translating the ethical ideals of religion into the realities of economic justice and radical brotherhood”40. In view of a world,
that he described as physical, mental and moral desolated, he hoped to change the society by a
consequent and qualified Christian education and in this way enable people to work on a responsible buildup of a just (democratic) society.
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Oxnam submitted his proposal to the General Conference, summarizing the key aspects of the
agencies in a terminable four-year program; every year should have a specific duty topic and
goal toward which all members of the church should enthusiastically work41:
1. Year:
main topic: Reconstruction and Relief; goal: The whole church should undertake to
“raise $ 25,000,000 by means of a special campaign during the first half of 1945, contributions to be in cash or pledges payable on or before December 31, 1945”42.
2. Year:
main topic: Evangelism; goal: to start manifold evangelistic assignments, work on literature and training courses, to reach 400,000 people who confess Jesus as their savior.
3. Year:
main topic: Stewardship; goal: not less than 400,000 new members should discover
their special gifts and find the assignments to which they will covenant themselves.
4. Year:
main topic: Church School Enrollment and Attendance; goal: people should be motivated to visit Sunday school consistently; also 500 new congregations should be organized.
There was an extensive debate about the correct order of the yearly topics, that evangelism as
the primary mission of the church should stay at the beginning of the crusade (see above) and
could not be postponed, or at least raising the money and evangelistic program should happen
with the enormous efforts at the same time. Finally it was argued conclusively, that facing the
horrible world situation and the needs of brothers and sisters in war ravaged areas, the finan-
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cial basic for relief and reconstruction have absolute priority. Furthermore combining evangelistic actions and raising money could lead to misunderstanding.
Looking at the Church’s newspapers (The Christian Advocate, Zions Herold, The Methodist
Woman) in the years 1944 to 1948, one sees how forcefully and continually the yearly topics
where reflected in reports, guidances, graphics, pictures, advice for literature etc.. An official
signet43 was presented, a black buckler with a white cross that was sure to be recognized in
publications. A special Crusade for Christ Hymnal44 was published in the Zions Herold in
September 1944. An artist drafted the Crusade for Christ Poster45, a painting that was also
printed on leaflets, postcards or published in newspapers. Readers were continually informed
about the theaters of war, social grievances and the urgent need for change and development.

Trusting the statistics, people in The Methodist Church widely exceeded the aspired goals:
Up to 1948 $ 27.002.479 was paid into an account (promised at all $ 27.687.367), 1.063.734
new members were registrated, 152.826 persons signed to give regularly 10%, 500.382 covenanted to support other projects, 3.994 heard the call as ministers, 9.370 people covenanted
for a full time job in the Church; 567.641 people signed to join continuous Sunday Schools;
radio stations regularly broadcasted Crusade radio programs: 5-minute-programs about lay activities, 15-minute-programs about Christian education. 46
Because of this enormous response and “outcome”, the General Conference 1948 proclaimed
a further for-year-plan, The Advance for Christ and His Church.47
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VI.

Preliminary Conclusion

In an interview Bishop John Wesley Hardt, who witnessed as a young minister the implementation of the Crusade for Christ program, described the huge upswing and the rampant enthusiasm in The Methodist Church, which helped the newly united church to grow and grow together. Between 1945 and 1950 The Methodist Church grew 16. 7%48. Sunday schools, pastoral vocations, the engagement and training of lay persons (for example, home visits or
evangelistic work) also boomed as did manifold publications, the efforts for Sunday schools
and training centers, and the foundations of new congregations.
Despite a lot of methodical and terminological concerns, it is nevertheless impressive how accurately the social situations and needs in different national contexts were analyzed and how
concrete calculations were made prior to the planning of a program that was then realized
world-wide on all levels.
The declared intention to assume responsibility for the situation in the world and to work with
all efforts to make things change, is impressive. For Germany, this help was in many respects
terrific. Both, the Evangelische Gemeinschaft (EUBC)49 and The Methodist Church had experienced a collapse at the end of the war – losses of members and buildings, which, in the
context of the general German depression, meant that the continuation of mission work on its
own was doubtful. According to the statistics of the German Central Conference in 1946 the
German Methodist Church lost around 5,000 members by death (out of 56,000); of 398
church buildings, 141 were damaged, 45 destroyed and 36 heavily damaged; the publishinghouse in Bremen was totally destroyed, as were 11 buildings of welfare and social activities.
Nine were heavily damaged. It was said in the post-war report, that the German Methodist
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Church lost the half of its Church properties. The connectional structure of the church which
implied responsible interconnection was vital for its further existence.50
There remain a lot of unexplained questions about the Crusade for Christ program:
How substainable were the evangelistic outcomes? Did the new members stay? Was the peoples covenants kept? How was this program absorbed in other parts of the world? Why was
the program on the whole so less known and transcribed in Europe? Was this, maybe also because of the linkage of Christianity and democracy with American identity (this question is
most current today). For all, the program’s name was highly scandalous within a European
historical context.
Another most interesting question is, how the idea, to influence policy worked, e.g. when the
occupation army in Germany and Austria had the goal to “democratize” and “reeducate”
Germans and Austrians. What role did those 17,000 chaplains have, who had been educated
since 1941, and who also came to Germany and Austria? Oxnam was chairman of the Methodist Commission on Chaplains and also a member of the General Commission on Army and
Navy Chaplains that was founded by the FCC in 1917. An interesting sidenote is that the director of the office for Religious Affaires in the American occupation zone was church historian and Professor, Dr. Franklin Littell.
I think it would be very interesting to get to know much more about the Crusade for Christ
and the following program including those and further questions.
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