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THE CHRISTIAN CLAIM FOR THE
FINALITY OF CHRIST

Many years ago, when my second son was quite a little
boy, 1 took him to the Dalada Maligawa, where the tooth of
the Buddha is kept as a relic. 1t is the most famous Buddhist
temple in Ceylon. In one corner of the temple is a huge statue
of the Buddha. When 1 explained to my son who the Buddha
was, he said to me, “Yes, and after he died, he would have
gone to Jesus Christ. What did Jesus Christ do to him?” When
Paul preached to the Athenians on Mars’ Hill, his final declara-
tion to them was, “(God] has fixed a day on which he will
judge the world in righteousness by a man whom he has ap-
pointed, and of this he has given assurance to all men by
raising him from the dcad” (Acts 17:31). In the parable of
Jesus on the last judgment, it is the Son of man who comes in
his glory as the judge. (Matt. 25:31 f£.)

To speak of the finality of Jesus Christ is to speak specifically
of the man Jesus. 1t is to talk neither about the finality of the
Christ-experience, nor about the finality of the Christ-revelation,
but about Jesus Christ himself. The issue is not whcther all
true religious experience is an experience of God i Jesus
Christ, nor whether Jesus Christ is the final and therefore
determinative revelation of God; but whether it is truc that
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God has set, in the world and among men, this man Jesus as
final—him to whom they must hearken, him whom they must
obey, him through whom they will live and by whom they
will be judged, Is Paul right when he says, “For although . . .
there are many ‘gods’ and many ‘lords’—vet for us thcre is one
Gaod, the Father, from whom are all things and for whom we
exist, and one Lord, Jesus Christ, through whom are all
things and through whom we exist” (I Cor. 8:5-6)?

Somc time ago, at an international student confcrence of
theological students, I had a strange expericnce. 1 found mysclf
listening to a discussion about Jesus Christ, only to find t'hat .the
Jesus Christ they were talking about was simpl-y a hlstonc_al
point of reference around whom a body of doctrine and ethics
had been built. They kept on saying, this is the Jesus Christ
whom through the centurics the church has believed in and
proclaimed and whom Christians have experienced. But they
denied that it was possible really to know what Jesus Christ was
like or said or did, when he walked the earth in the flesh, There
was a bare skeleton of events which could be attested to with
certainty. The rest was claimed to be “proclamation.” It is not
my intention to go into this question at this time. But I do
want to say that, if in anv real measure it is not possible to get
within hearing and seeing distance of the man Jesus, then
talk about the finality of Jesus Christ is simply futile. The crux
of the fmality issue is whethier or not in Jesus Christ men con-
front and are confronted by the transcendent God whose will
they cannot manipulate, by whose judgment they are bound,
and with whose intractable presence in their midst they must

inevitably reckon.

As one lives and works with men of other faiths, one is
made constantly aware not only of the fact that Christians
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have different belicfs from those who are not Christian, but
also of the fact that they believe in a different way. The very
act of faith is different. The basic reason for this is that the
coordinates within which the graph of the Christian faith is
plotted are quite diffcrent from the coordinates used in other
religions and other systems of belief. It is not simply that the
graphs themselves are different.

One basic difference is that whereas in all other religions the
coordinates of faith are determined by the relation between
the infinite and the finite, the cternal and the temporal, in
Christianity they are determined by the relation between the
universal and the particular, The seriptural testimony is not
that Jesus Christ is a finite manifestation of the infinite, but
that he is the universal become particular—the image of the
invistble God (Col. 1:15). Jesus Christ is neither a darshana
nor an avatar.

The point at issue is the diffcrence between the different
experiences of meeting God and the experience of the compul-
sive specifie obedience which one has when one meets Jesus.
Jesus of Nazareth, whenever he addressed men, addressed them
with specific demands—leave your nets, take up your bed, sell
what you have. He is still the same Jesus. The experience of
meeting God which is known as the mystical experience, and
which is testificd to by the devotees in all religions, is best
understood within the relation between the infinite and the
finite. However, when one is talking about the finality of Jesus
Christ, one is talking about how this mystical experience is
pegged down to this carthly life. To paraphrase Paul, the par-
ticular consists “in the works he has prepared for us to walk in”
(Eph. 2:10).

That which is bcing contended for is not the prestige of a
particular place of mceting between God and man, but the
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peculiarity of what happens when men meet God in Jesus
Christ. When Jesus announced that “the kingdom of God is
at hand,” and demanded of men that they “repent, and believe
in the gospel” (Mark 1:14), he was asking not for some gen-
eral response to the requirements of religion or morality, but
for a specific commitment to a particular event and person. The
religious man is one kind of man; a Christian disciple is an-
other kind of man. There is no substitute for the “shattering”
which takes place when men meet God at God's place and
hour of appointment, and for the consequences in discipline
and discipleship of that experience.

Attempts have certainly been made, again and again, to
change this axis around which the Christian faith rotates, to
change these coordinates within which the graph of that faith
1s plotted. There have always been those who have desired to
understand the Christian faith, not in terms of the relation be-
tween the universal and the particular, but in terms of the
relation hetween the infinite and the finite, the eternal and the
temporal. In this discussion the crux of the argument has
always been concerning the resurrection of Jesus Christ. The
New Testament insistence on the decisive significance of the
resurrection of Jesus Christ constitutes a denial of the view
that Jesus is a temporal manifestation of the eternal God, a
finite appearance of him who is infinite. The finite and the
temporal are categories which apply to that which is repeatable.
The resurrection faith, however, is concerned with the eternity
and the universality of Jesus Christ himself. What the New
Testament is announcing is not that the Christ-experience can-
not be destroyed by death nor that the Christ-revelation in-
cludes a revelation of death as not final, but that Jesus himself
rose from the dead. The tcstimony is not to the life of Jesus
after death, but to his conquest of death, What the New Testa-
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ment makes clear is that while the risen Christ offers himself
only to the perception of faith, he is ncvertheless to be pro-
claimed to all men as having risen from the dead, There is a
happening apart from faith which is proclaimed, even though
It is to faith that the proclamation is addressed. As Paul puts
it, “[God] has given assurance to all men by raising him from
the dead” (Acts 17:31). When Peter says, ““This Jesus, . . . vou
crucified and killed. . . . But God raised him up” (Acts 2:23-24),
he is talking not about somcthing that had happened to the
disciples, but about somcthing that had happened to Jesus.

Also, even as by its testimony to the resurrcction of Jesus
Christ the New Testament witnesscs to the cternity of the
specific man Jesus, cven so by jts testimony to the ascension of
Jesus Christ the New Testament secks to say that in Jesus the
distinction between the infinite and the finite is an irrelevant
distinction. “Seated at the right hand of God” is a way of saying
that here is thc operative rcality, the whole is present at ‘this
pomnt and in this person, this is both the infinite and the
finite, he is what God is with respect to all things—their Sov-
creign and Savior, their Judgment and their Judge.

Now we can sce how it is that, while the New Testament
testimony is to a specific event which happened, it is able also
to speak of this event in the prescnt tensc. For precisely in the
fact that the New Testament faith concerning Jesus Christ is
stated umambiguously in terms of the relation behween the
universal and the particular lies the ground for the New Testa-
ment witness that Jesus Christ is the same yesterday, today,
and for ever (Ieb. 13:8). The finality that is asscrted is not
the finality of an event in the past or a person in the past, but
the finality of him who is continuously and identifiably present.
“He must reign until he has put all his encmies under his
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fect.” (I Cor. 15:25.) “1 am with you always, to the close of
the age.” {Matt. 28:20.)

When God revealed himsclf to Moscs, he revealed himself
as onc who was recognized by being continuously present, and
by being known by that presencc alonc. (Exod. 3:14). MNoscs
had to lead his people to follow a God who would never be-
come past tense. The sccond commandment, “You shall not
make yoursclf a graven image” (Exod. 20:4), is a command-
ment not to attempt to make God static. Indced, no under-
standing of God which is delimited by a past tensc is satisfac-
tory. ‘L'he attraction of thinking in terms of the infinite and
the finite is that the finite can keep on repeating itsclf. There
is no Anality because there s constant progress and proccss.
As the Bhagavad Gita has it, “Though unborn and immutable
in essence, thongh Lord of Beings, yet governing Nature which
is mine, | come into being by my dclusive powcr. For whenso-
ever right declines, O Bharata, and wrong uprises, then I create
mysclf” (iv 67).

The biblical faith has a different thrust. The fnality which
is affinned about Jesus Christ is set within the contest of an
ongoing activity of God, whereby the past docs not remain past,
but is continuously becoming present. In the Exodus passage
to which rcference has been made, it is the God of Abraham,
Isaac, and Jacob who reveals himsclf to Moses as “I am.” So
also, the New Testament witness to the finality of Jesus Christ
is not simply to the finality of a past cvent, but of a present
Savior. 1t is the same bush which is burning without being
consumed. When the church confesscs, “And I belicve in Jesus
Christ—Dbomn, suffered, crucificd, dicd, and buricd; who rose
again and has ascended and will come”—it is of the same Jesus
that this confession is made. (Acts 1:11.) It is he who 1s fimal;
not that everything is over, but that he cncompasscs cverything

that takes place. In the closing words of the Bible, as Jesus
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speaks them, “I am the Alpha and the Om
T ega, the fi
last, the beginning and the end” (Rev. 22:1%). e fsstand the

di;’his. way of relatmg' past tense to present tense takes the
u'ssnon-from a consideration of the person of Christ to a
E%flderat-:on' of his work. Mark gives to his gospel the titlé
] hcl: bcgm}nmg of the g(‘)‘spcl of Jesus Chnst.” Luke savs thnt) |
is gospel he recorded “all that Jesus began to do and teach”
(Acts 1:1). When Jesus declared that the kingdom of Godkh'ld
th)me, therc. wias a double thrust in that declaration. Tllé C\'e(nt
of the coming was past tensc. But the kingdom of God itsclf
was present continuous tensc, The finality of Jesus Christ i
the finalitv of an ongoing work. J oe
Thns indissoluble connection between the person of Jest
Chr_lst apd his work, when speaking of his finality, lcads to 2
clar}ﬁcatlon of a sccond basis of diffcrence bct\\:c;cn‘tﬁe cozl
g:li.mfates of thchhristian faith and those of other faiths anc{
eitll]e s, .The scriptures pf other r_c]igions deal fundamentally
: icr with the interior life or the life after death. The Christian
: icf:nl?turlcs,. however, speak in the first instance about this present
. e in all irs concretencss and its particularitics. Other religions
old that the important thing in the drama of life is what
happens to the actors, while the Christian Seripturcs afﬁr‘m th-th
what happens to the actors is only a part of God's concern ll(is
tot.al coneern encompasses the whole drama—men womcn- and
chgd'ren, and all of nature, in their relationships to onc am,);hcfr
:2(1 lrl;ctehe;rf sevtc.ral partlculgrftics of age and sex, of community
e rae ,is thpa‘ fon and rchg:op, and across the generations of
. is insistenee on this world which gives to the New

d Cl l o
Iestﬂllle[lt & le'ahO 1 14t 1N jesu ()d > 1 1 1

When the n i
ame of Jesus is announced as “Emmanucl”—

- with us” {Matt. 1:23), the announcement afhrms the
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“with-ness” of God on which human life depends. Man is
made in the image of God {Gen. 1:27}. This imaging relation-
ship, in which man is perpetually placed before God, constitutes
the meaning and responsibility of human life. The God-man
relationship is a trcble one. “In him we live and move and
have our being.” (Acts 17:28.) But this God, in whom we are,
15 also the God who is within us. (Col. 1:27.) e is constantly
in our Jives and within our personalities, sceking to evoke in us
a true response to himself. In the third place, that to which
response has to be made is also constantly present as the reality
of God outside us, impinging on us, both in wrath and in
mercy, both in judgment and in dewand. (Rev. 3:20.) There
1s no way of simplifying the God-man relationship, so that any
one of these three relations—God’s inclusiveness, his imma-
nence, and his transcendence—is subsumed under the other
two. When Scripture testifies to the finality of Jesus Christ, it
is speaking of this fact of Jesus as Emmanuel, God with us, in
the richness of this threefold relation, and in so doing, bears
witness to the several aspects of the work of Christ.

1. The first strand in the biblical testimony to the work of
Jesus Christ is that it is he from whom all things proceed and
receive their vocation. Paul states this quite dircctly when he
says, “All things were created through him and for him” (Col.
1:16}. Scripture does not find it a logical burden to attribute
to Jesus Christ the origin of things, because it sees clearly that
their meaning is in him. All things were not only made through
him, but nothing made is outside him. (John 1:3.) He is the
one in whom all things are, and who is in all things., Their true
nature and vocation is what he is in them and what they are in
him.

The significance of what is being said here lics in the fact
that, by this way of saying it, the Creator and his creation are
shown as being bound together. He through whom all things
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were created is also the first born of all creation. (Col. 1:15-16.)
‘The wholc of creation is invested with meaning because he is
part of them. In him the “with-ness” of God is affirmed. All
things are from him, and he is of them.

2. The natural next step in the biblical testimony is to speak
of Jesus Christ as he in whomn all things cohere and work to-
gether. {Col. 1:17.) Everything kecps moving and changing
and yet the whole thing holds together. Things do not ﬂyj
apart. Life remains a unity in spite of all its diversity, The
mystery of evil, too, is held within the excreise of God's sover-
eign grace. (1I Thes. 2:7-8.) An inclusive purpose binds every-
thing together, a purpose which belongs to someone in ultimate
authority. Mecn expericnce this ultimacy in personal life, as
they scc how he rules and overrules all things, “in everytI;ing
[\vquing} for good with those who love him” (Rom. 8:28);
while, in the life of society, this ultimacy is maintained anci
declared through a mission. “All authority in hcaven and on
earth,” Jesus says, “has heen given to me. Go therefore and
make disciples of all nations” (Matt. 28:18-19). The apostles
are sent everywhere and to evervone, because everywhere and
over everyone Jesus is already in authority. No wonder Paul
in his closc-knit argument in his letter to the Romans, makes
Jesus Christ the key to the undcerstanding of the whole of
history. No failure, he says, is final. No betrayal or disobedience
is ultimate. There is always a way out of what scems a blind
alley. No one is outside the overarching purposes of God. “O
the depth of the riches and wisdom and knowledge of God!
How unsearchable are his judgments and how inscrutable his
ways! . . . For from him and through him and to him are all
things.” (Rom. 11:33-36.)

This way of stating the finality of Jesus rests on the fact that
as he is part of creation and is himsclf involved in human,
history, that which happened to him must become the source
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of that which happens to all. He is “the pioncer of [our]
salvation” (TIcbrews 2:10). So that cven as it i possible to
speak of the whole as being infeeted by sin, we can spca]:; of
the whole as being infected by salvation. (I Cor. 15:21-22.) The
pioncer docs not sct an example to be followed; he opens up
a highway by which men can now go to the land that has been
won for them by him. ‘

3. ITowever, the teaching of Seripture 15 not that in ]csus. all
is now well, and well anyhow. Jesus is he by whom all things

arc judged and brought to judgnient. His finality bears a

conscquence for all things. ‘ .

As John puts it, the fact that God has scnt his son into t?lc
world scts beforc men a real choice—either to bchgvc in him
and so to share in cternal life—the life which le lives in the
world—or to live apart from him and so to perish. (john. 3:16.)
That which has perished has no use. Just as a fr.mt wl.uch has
perished is useless for cating, so he who has perished s of no
use to Jesus Christ. And, conversely, to be of no use to Jesus
Christ is to perish. N o

The point is that there is a detcrmining reality in the world
which is Jesus Christ at work in it. “In himn was life, and the
life was the light of men.” (John 1:4.) This ]}gllt ha:s now
come into the world. (John 1:9.) So that, the life he lives in
the world becomes the way by which all men must walk, as it
Jlso decides the way in which all men must wqu. As he
himsclf cxplained it, only thosc who work with him gather,
while the test scatter only. (Luke 11:23)) o

4. But this testimony to the activity of Qod in ]l_Ldgmcnt,. of
which Jesus Christ is the judge, bccausc_hc is Glod s intervention
in and God's dceision for human life, is sct within tl}e context
of the promisc that Jesus is he through whom all things fulfill

their destiny. ‘ o
In the propheey of Jeremiah the new beginming 18 set out
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in these terms: “I will put my law within them, and I will
write it upon their hearts; . . . for I will forgive their iniquity,
and 1 will remember their sin no more” (Jer. 31:33-34). A
great act of forgiveness is the matrix within which judginent is
excreised: or, in New Testament terms, Christ’s act of atone-
ment forms also the basis of the judgment he excreiscs.

The New Testament does not worry about the logieal contra-
diction between its teaching that damnation is a possibility for
men, so that this may be the judgment which 1s pronounced en
some at the last, and its teaching that God’s plan in Christ for
the fullness of time is to untte all things in him. (Eph. 1:10.)
Indeed, the New Testament shows that it is out of this very
contradiction that there arises both the gospel which is pro-
claimed and the rtcason for proclaiming it. If salvation is by
grace, damnation cannot be by works: so that the issuc of faith
and unfaith must be stringently understood in relation to the
person and work of Jesus Christ.

This rccapitulation, however, of all things in Jesus Christ,
at the end of the process of history, is alrcady taking place in the
world. Tt is pcrsonal cxperience that when the cntries in the
book of men’s lives arc brought under the hcading of Jesus
Christ, many a transaction which scemed at the time to be
gain will be scen really to have been loss, while others which
secemed at the time to have been loss will be scen to be gain.
Besides, because this life and activity of Jesus Christ is his
lifc and activity in the world, it is meaningful to speak too of
human cueltures being recapitulated in him and through him.
Thus, when an Indian thinker speaks of “wedding the Spirit
of Christ with the spirit of India,” he is asking that Christ's
presence in India be discened so that that which belongs to
India may be brought into his obedience and into the scrvice
of his glory. “Thcy shall bring [unto Zion] the glory and the
honor of the nations.” (Rev. 21:26.)
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5. The climax of the biblical testimony, therefore, to the
finality of Jesus Christ is that it is he unto whom all things go.
This is the natural climax to the affirmation that the finality of
Jesus Christ is not simply the finality of himself as a person, but
is also the finality of his work as the effective presence in the
world of the kingdom and reign of God.

On the one hand, there is this reign as it impinges on human
life through the cxereise of Christ's Lordship and Savierhood.
On the other hand, there is the work of the Holy Spirit in the
hearts and minds of men, evoking repentance and faith, and
enabling the response of obedience and discipleship. The final-
ity of Jesus Christ receives its full trinitarian afhrmation only
as it takes seriously this New Testament witness to the work
of thc Holy Spirit. For apart from him the gift of grace in
Jesus Christ is not rcceived. 1t is the Holy Spirit who teaches
mcn to live by the Father's welcome, enabling each man to
say, “Abba"~—="my Father.” 1t is also by him that they are led
to inherit that which Jesus Christ has made thcir inheritance.

(Rom. §:16-17.)

This essential work of Christ and the Holy Spirit has as its
center the way in which things and persons are brought by
them to participation in the crssis of Christ’s death and resur-
rection. Individuals die with him in his death and find that in
losing themselves they save themselves. Also, every perception
of truth and every system of moral behavior is brought to dis-
solution by him, when it is submitted to him, and then resur-
rected to new life within his obedience and 1n his service.

The finality of Jesus Christ, as the Bible declares it, however,
does not consist only in the finality of the Person and his work.
It also consists in the finality of the witness borne to him. The
commuuity which carrics his name bears this finality as a mark
of its life.

24

The Christian Claim for the Finality of Christ

When Scripture works out the relation between the universal
gnd the Particular in the structure of Christian faith, it also
mclgdts In its teaching the way in which this relation Is ;:xempli-
fied in the reality of the church—that is, in the relation between
the purposes of God for the whole of creation and the work of
God in Fhe‘commum'ty of witness. This is why the Christian
community 1s compared to the first fruits of a harvest. The first
fruits are bfle guarantee of the whole harvest and part of it. As
James has it, “Of his own will he brought us forth by the word
of truth that we should be a kind of first fruits of his creatures”
(James 1:18). The call and the blessing of Abraham, which
is the first act in the story of how the whole human com’munity
took‘ particular form in a people bearing God'’s name, has this
reTatmr} between the universal and the particular ’explicitl
stated in the call itself. “I will bless . . you, ... and by you al};
the families of the earth will bless themselves.” (Gen. 12:3
. How does this happen? The answer given, on the one han;;l
Is to speak of the representative nature of Christ and, on tht;
pther hand, to speak of the way in which the church pa;ticipates
{n_that nature. In his letter to the Hebrews the writer says, “As
it is, we do not yet see everything in subjeetion to [man]. Btlxt we
see‘Iesu‘s (Heb. 2:89). The thrust of the verse is not that that
which is not yet will be accomplished because of what has
already happened in and to Jesus Christ, but that what has
happened in and to Jesus Christ i already the end, the end
‘t‘gward which all things are set, “We . . grow, . ..” ,says Paul
into him who is the head, into Christ” (Eph, 4115). ’
_]esus Christ is representative man. That which happened to
?um happened to all humanity, so that jt is this happening which
is th‘cn unfolded through the process of time. The passage in
Daniel (Dan. 7:13-14) to which the verse in Hebrews alludes
s;_;ef'lks of the Son of man. The Son of man is man in his,
divine human-ness. He is what God intended man to be. When
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Jesus chose this title for himself (Mat; ld6:13h), ti:iz ‘;‘:;1(1;]1;(5:
ing. “ ” And, when
claim that he was making. “I am man. , disciples
i Matt. 16:16), that was their way
called him the Son of God (1 ' f n
] ' im. For the Son of man is Son of man only
of accepting s claim. For t ' , O man onY
' > e is God’s decisive de
becausc he is the Son of God. | s d :
man’s behalf. 1le is for man his new beginniug. In hin all
humanity is represented. y
Also, since there is only one name by which m(,in a;:ﬁb)e
saved (Acts 4:12), only onc way to the Father (]0‘1nf r.ncn,
therefore in him all must meet, If thcr}nle are manyl “:;;\;s.s ‘:)irthom
i it destiny, / by those scveral ways w
to attain their destiny, they can go by avs witiou
i if there is only onc way and on ,
mecting one another. But 1 IC W one doo,
) unity 15 constitu ¥
all men must meet. The human comm ‘
the finality of Jesus Christ. All things are not only from him,
t unto him. ‘
buln this representativencss of Christ thcbchu;]ch ]S]}'mr?fb\i(]:]aousii
i ' d him, but he hims
not only are all things sct towar , , e
J hurch. In Paul’s words the chur
the end has happened to the ¢ \ o)
ich “ has come” (I Cor. 10:11}.
is that on which “the end of th(? ages !
1It is that for which tomorrow is over. ‘In describing the Clzji;
tiam lifc both John and Paul wvse violent metaphorsk. Jf "
speaks of a sccond birth (John 3:)3):11}';»'111](? Palél t}S]I;?; gcr(iam
( ' i :34). There is on
death and resurrection (Rom. 6: - There 1 Cortain
ild w it 1 —it will dic. Paul makes th
about cvery child when it is bor'n it v :
?:1;11'111 that, for the Christian, this certain cvcnti 15 oyer(.mllive 11}?;
y il die some day 1s 3
already died. The death he wi . ny he
zath he has died already. Tha
physical counterpart of a dea _ at
{vh'v death has no sting and the grave no victory. (I“gor.t 15: :»'Sl.i)S
The life of the church s this resurrccted_ IlfC.” (Icls1 ror%r o)
v id, I will raise it up” (John 2:19).
temple,” Jesus smd, “and . . . : .
]011111) ac]ds] the comment, “llc spoke of the temple of his body

ohn 2:21). ‘ ,
(Illow many Chrnstians live as those for whom dcath is over?
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What will it mean to do so? 1t will mean, will it not, that when
they do something well they will be able to forget it and wot
be disappointed if no one gives them credit for it 1] hey will know
what it is to have the signature of death written across all their
achievemcnts, just as it hag been written across all their sins.
How many (and here I am talking about Ceylou) profess that
they arc prepared to carry the cross for Jesuy sake, but decide
to cmigrate if they are overlooked for a promotion on the
ground that they are Christians! No, it cannot be said of most
of us that we are dead. We are very much alive to what we
think the world owes us. The Christian practice of death means
nothing morc and nothing Iess than allowing people to treat us
as they treated Jesus himself. When Paul said, 1 am dead, but
Christ is alive in me {(Gal. 2:20), he was saying, You can deal
with me as vou dealt with Jesus Christ. That is the crug of
the Christian calling. “Are you able,” Jesus asks, “to drink the
cup that T drink, or to be baptized with the baptism with
which T am baptized?” (Mark 10:38).

The other side of this truth is that not only is death over
but the resurrcetion is over, too, He who is riscn is alrcady the
Lord. And yet, how little acknowledgment is made of this
lordship. Therc is too great a readiness to harbor gricvances, to
press claims, to ask for recognition, as if the final rcality is
not the lordship of Christ but the freedom of men. It js true, is
it not, that as far as any man is concerned, he is not at another
man’s merey, not cven hjs own, for Christ is already Lord of
all men and all things.

But it is not only in this personal dimension that witness js
borne to the fnality of Christ: for it has this implication, too,
that those who so witness are committed by the witness they
bear both to believe in the prescnce of Jesus Christ in the
history of all other faiths, as well as to aceept their responsibility
to declare to men of other faiths the identity of “the unknown
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God” by whom each man’s faith is validated and their systems
of faith are judged. (Acts 17:23.)

To disclose the “unknown God” is not to rename the known
gods. Instead, it is to uncover a presence which has been there
even though unidentified: indeed, a presence that was forgotten
and lost, if not denied. To put the matter in another way, the
known gods represent the past tense in one’s religious history.
It is the present tense, the way in which God is contemporarily
present, which needs to be discerned and named. That this
present tense has always been present is what makes the name
of Jesus appropnate for it,

This witness to the unknown God rests, too, on another fact:
that when Jesus Christ makes his place and time of appointment
with men, he does not always give his name. 1 can imagine a
man such as Jawaharlal Nehru saying, “But when did I see you
naked or hungry or in prison?” (Matt. 25:37-39). The point is
not that there are alternatives to commitment to Christ, other
ways by which men can be saved; but that to speak about the

finality of Chrst is not to tie oneself to where his name is
actually pronounced. As he himself tells us, he determines the
form and occasion of his presence, and where and to whom he
will come incognito. Also, is it not the converse of this fact
that he is emphasizing when he says that if the son who has
said “Yes” will not obey, then the father will win his obedi-
ence from the son who says “No” (Matt. 21:28-31)7

To fulfill, then, the Christian responsibility with regard to
other faiths and their adherents, Christians must, as it were, be
prepared to engage simultaneously in three dialogues. Fiist,
there will be the inner dialogue through which their own faith
in Jesus Christ is matured and fructified by the testimony of
other mcn to God's ways with them. The Christian must never

forget that he is always as one who sees baflling reflections in a

mirror (1 Cor. 13:12), and that others constantly make clear
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:::jd finally, there‘ is the essential dialogue between each ma
Stand]eljus Christ in whmh, as it were, those in outer dialg ug
Y one anothf:r silently, upholding one another in mutial

third Froopi s
hird implication also: for there is the witness to be bome to

;itxierezlces. The tragedy of denominations js that t
baﬁ;:np t;l) ofgal'::zfe dlog'matic differences, to give to “the
ing reflections™ institutional and structural expression. The
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finality of Jesus Christ is a standing judgment on denomina-
tional scparateness. 1le is cnough; he alone must be enough.

The church cannot fulfill its role as the home of the human
dialogue, the dialogue between man and man and between man
and God, if it docs not in its own lifc sustain that dialogue. 1t
is the foundation of the church which is fixed; its walls on
every side mnst have open gates through which the trafhic of
life can flow. To closc these gates against fellow Christian or
fcllow man is to deny the nature of the church.

We have referred alrcady to two basic differences in the
structure of faith as between Christianity and other religions.
\We have seen that the coordinates within which the graph of
the Chiristian faith was plotted were determined by the rclation
between the nniversal and the particular as this rclation 1s in
Jesus Christ, and also by the this-worldliness which the coming
of Jesus Christ significs and to which it gives effect. We can
statc now the third factor which constitutes this difference:
that whercas in all other religions and systems of belief the
present 18 determined by the past, in Christianity the present
is determined by the future. 1t is to this difference that the
Cliristian community bears witness by the eschatological naturc
of its existenee.

An integral part of the good ncws of the gospel is in this
fact that the future is over, and that the history of man is not
somcthing that is being pushed from behind but is something
that is being pulled from in front. Indeed, this witness to an
accomplished future toward which all things arc sct is part of the
biblical testimony to the transcendence of God. llere is the
rcason for that intractability and intransigence with which men
find they have to deal, both in their personal lives and be-
havior and in their life together as communities. Whencver
Scripturc speaks about predestination, it is about the destination
that it speaks. It is the destination which has been determined.
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